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The Glory of Christ John Owen

AN
- MEDITATIONS AND DISCOURSES
ON
THE GLORY OF CHRIST,
INHIS
PERSON, OFFICE, AND GRACE:
WITH
THE DIFFERENCES BETWEEN FAITH AND SIGHT; APPLIED UNTO THE USE OF
THEM THAT BELIEVE.
AN
Al Prefatory note.

The following treatise may be regarded as a series of Discourses on John xvii. 24. The subject
isthe Glory of Christ, as the representative of God to the church, — in the mystery of his Person,
— in his office as Mediator, — in his exaltation on high, — in his relation to the church during
every age of its history, — and in the final consummation of his work, when all things are to be
gathered into ablessed unity, astheresult of hismediation. Thetreatiseisconcluded by astatement
of the difference between our views of the Glory of Christ as beheld by faith in thisworld, and as
it shall be beheld by sight in heaven.

It is not professedly a sequel to the work of the author on the Person of Christ; though, from
some expressions in the Preface to these Meditations, they may be regarded in this light. Several
of them are evidently an expansion of certain thoughts and views, of which the germ will be found
in the preceding work. The two works are, indeed, so closely connected, that they have been often
published together. It has been thought proper, therefore, to adhere to thisarrangement in the present
republication of Dr Owen’s Works.

There are some facts which impart peculiar interest to these Mediations. They were drawn up,
according to the author’ s own statement, “for the exercise of hisown mind,” in the first instance;
and illustrate, accordingly, the scope and tenor of his Christian experience. They form, moreover,
his dying testimony to the truth, — and to the truth, with peculiar emphasis, asit “isin Jesus;” for
they are the substance of the last instructions which he delivered to his flock; and they constitute
the last work which he prepared for the press. It isinstructive to peruse the solemn musings of his
soul when “weakness, weariness, and the near approaches of death,” were calling him away from
his earthly labours; and to mark how intently his thoughts were fixed on the glory of the Saviour,
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whom he was soon to behold “faceto face.” On theday of hisdeath, Mr Payne, who had the charge
of the original publication of this treatise, on bidding Dr Owen farewell, said to him, “Doctor, |
have just been putting your book on the Glory of Christ to the press.” “I am glad,” was Owen’'s
reply, “to hear that that performance is put to the press; but, O brother Payne, the long looked-for
day iscome at last, in which | shall see that glory in another manner than | have ever done yet, or
was capable of doing in thisworld.”

Mr Hervey thus expresses his admiration of thiswork: “To seethe Glory of Christ isthe grand
blessing which our Lord solicits and demands for hisdisciplesin hislast solemn intercession, John
xvii. 24. Should the reader desire assistance in this important work, | would refer him to a little
treatise of Dr Owen’s, entitled * Meditations on the Glory of Christ;’ itislittlein size, — not soin
value. Were | to speak of it in the classical style, | should call it aureus, gemmeus, mellitus. But |
would rather say, it is richly replenished with that unction from the Holy One which tends to
enlighten the eyes and cheer the heart; which sweetens the enjoyments of life, softens the hours of
death, and prepares for the fruitions of eternity.” — Theron and Aspasioval. iii. p. 75.

The treatise was published in 1684. It was reprinted in 1696, with the addition of two chapters
which were found among the papers of Owen, and in his own handwriting, though too late for
insertion in the first edition of the work. — Ed.

275 Prefaceto thereader.

Christian Reader,

The design of the ensuing Discourse is to declare some part of that glory of our Lord Jesus
Christ which is revealed in the Scripture, and proposed as the principal object of our faith, love,
delight, and admiration. But, alas! after our utmost and most diligent inquiries, we must say, How
little a portion isit of him that we can understand! His glory isincomprehensible, and his praises
are unutterable. Some things an illuminated mind may conceive of it; but what we can expressin
comparison of what it isin itself, is even less than nothing. But as for those who have forsaken the
only true guide herein, endeavouring to be wise above what is written, and to raise their
contemplations by fancy and imagination above Scripture revelation (as many have done), they
have darkened counsel without knowledge, uttering things which they understand not, which have
no substance or spiritual food of faith in them.

Howbeit, that real view which we may have of Christ and his glory in this world by
faith,—however weak and obscure that knowledge which we may attain of them by divinerevelation,
— isinexpressibly to be preferred above all other wisdom, understanding, or knowledge whatever.
So it is declared by him who will be acknowledged a competent judge in these things. “Yea,
doubtless,” saith he, “1 count all these things but loss, for the excellency of the knowledge of Christ
Jesus my Lord.” He who does not so has no part in him.

The revelation made of Christ in the blessed Gospel is far more excellent, more glorious, and
more filled with rays of divine wisdom and goodness, than the whole creation and the just
comprehension of it, if attainable, can contain or afford. Without the knowledge hereof, the mind
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of man, however priding itself in other inventions and discoveries, is wrapped up in darkness and
confusion.

This, therefore, deservesthe severest of our thoughts, the best of our meditations, and our utmost
diligence in them. For if our future blessedness shall consist in being where he is, and beholding
of his glory, what better preparation can there be for it than in a constant previous contemplation
of that glory in the revelation that is made in the Gospel, unto thisvery end, that by aview of it we
may be gradually transformed into the same glory?

| shall not, therefore, use any apology for the publishing of the ensuing Meditations, intended
first for the exercise of my own mind, and then for the edification of aprivate congregation; which
islike to be the last service | shall do them in that kind. Some may, by the consideration of them,
be called to attend unto the same duty with more diligence than formerly, and receive directions
for the discharge of it; and some may be provoked to communicate their greater light and knowledge
unto the good of many. And that which | design farther in the present Discourse, isto give a brief
account of the necessity and use, in life and death, of the duty exhorted unto.

Particular motives unto the diligent discharge of thisduty will be pressed in the Discourseitself.
Here some things more general only shall be premised. For al persons not immersed in sensual
pleasures, — not overdrenched in the love of this world and present things, — who have any

N\ generousor noblethought about their own nature, being, and end, — are under the highest obligation
276 to betake themsel ves unto this contemplation of Christ and hisglory. Without this, they shall never
attain true rest or satisfaction in their own minds. He it is alone in whom the race of mankind may

boast and glory, on whom all its felicities do depend. For, —

I. He it isin whom our nature, which was debased as low as hell by apostasy from God, is
exalted above the whole creation. Our nature, in the original constitution of it, in the persons of our
first parents, was crowned with honour and dignity. The image of God, wherein it was made, and
the dominion over the lower world wherewith it was intrusted, made it the seat of excellence, of
beauty, and of glory. But of them all it was at once divested and made naked by sin, and laid
grovelling in the dust from whence it was taken. “Dust thou are, and to dust thou shalt return,” was
its righteous doom. And all its internal faculties were invaded by deformed lusts, — everything
that might render the whole unlike unto God, whoseimageit had lost. Hence it became the contempt
of angels, the dominion of Satan; who, being the enemy of the whol e creation, never had any thing
or place to reign in but the debased nature of man. Nothing was now more vile and base; its glory
was utterly departed. It had both lost its peculiar nearness unto God, which wasits honour, and was
fallen into the greatest distance from him of all creatures, the devils only excepted; which was its
ignominy and shame. And in this state, as unto anything in itself, it was left to perish eternally.

In this condition — lost, poor, base, yea, cursed — the Lord Christ, the Son of God, found our
nature. And hereon, in infinite condescension and compassion, sanctifying a portion of it unto
himself, he took it to be his own, in a holy, ineffable subsistence, in his own person. And herein
again the same nature, so depressed into the utmost misery, is exalted above the whole creation of
God. For in that very nature, God has “set him at his own right hand in the heavenly places, far
above al principality, and power, and might, and dominion, and every name that is named, not
only in this world, but also in that which is to come.” This is that which is so celebrated by the
Psalmist, with the highest admiration, Ps. viii. 3-8. Thisis the greatest privilege we have among
all our fellow-creatures, — thiswe may glory in, and value ourselves upon. Those who engage this
naturein the service of sensual lusts and pleasures, — who think that itsfelicity and utmost capacities
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consist in their satisfaction, with the accomplishment of other earthly, temporal desires, — are
satisfied with it in its state of apostasy from God; but those who have received the light of faith
and grace, so asrightly to understand the being and end of that nature whereof they are partakers,
cannot but rejoicein its deliverance from the utmost debasement, into that glorious exaltation which
it hasreceived in the person of Christ. And this must needs make thoughts of him full of refreshment
unto their souls. Let us take care of our persons, — the glory of our nature is safe in him. For, —

I1. In himtherelation of our nature unto God is eternally secured. We were created in acovenant
relation unto God. Our nature was related unto him in a way of friendship, of likeness, and
complacency. But the bond of this relation and union was quickly broken, by our apostasy from
him. Hereon our whole nature became to be at the utmost moral distance from God, and enmity
against him; which is the depth of misery. But God, in infinite wisdom and grace, did design once
moreto recover it, and take it again near unto himself. And he would do it in such away as should
render it utterly impossible that there would ever be a separation between him and it any more.
Heaven and earth may pass away, but there shall never be a dissolution of the union between God
and our nature any more. He did it, therefore, by assuming it into a substantial union with himself,

N in the person of the Son. Hereby the fulness of the Godhead dwelt init bodily, or substantially, and

277 eternally. Hereby is its relation unto God eternally secured. And among all the mysterious

excellencies which relate hereunto, there are two which continually present themselves unto our
consideration.

1. That this nature of ours is capable of this glorious exaltation and subsistence in God. No
creature could conceive how omnipotent wisdom, power, and goodness, could actuate themselves
unto the production of this effect. The mystery hereof isthe object of the admiration of angels, and
will be so of the whole church, unto all eternity. What is revealed concerning the glory, way, and
manner of it, in the Scripture, | have declared in my treatise concerning the Mystery of Godliness,
or the Person of Christ. What mind can conceive, what tongue can express, who can sufficiently
admire, the wisdom, goodness, and condescension of God herein? And whereas he has proposed
unto us this glorious object of our faith and meditation, how vile and foolish are we, if we spend
our thoughts about other thingsin a neglect of it!

2. Thisis also an ineffable pledge of the love of God unto our nature. For although he will not
take it in any other instance, save that of the man Christ Jesus, into this relation with himself, by
virtue of personal union, yet therein he has given a glorious pledge of hislove unto, and valuation
of, that nature. For “verily he took not on him the nature of angels, but he took on him the seed of
Abraham.” And thiskindness extends unto our persons, as participant of that nature. For he designed
this glory unto the man Christ Jesus, that might be the firstborn of the new creation, that we might
be made conformabl e unto him according to our measure; and as the members of that body, whereof
he is the head, we are participant in this glory.

[11. 1t is he in whom our nature has been carried successfully and victoriously through all the
oppositions that it is liable unto, and even death itself. But the glory hereof | shall speak unto
distinctly inits proper place, which follows, and therefore shall here passit by.

V. Heitiswho in himself has given us a pledge of the capacity of our nature to inhabit those
blessed regions of light, which are far above these aspectable heavens. Here we dwell in tabernacles
of clay, that are “crushed before the moth,” — such as cannot be raised, so as to abide one
foot-breadth above the earth we tread upon. The heavenly luminaries which we can behold appear
too great and gloriousfor our cohabitation. We are as grasshoppersin our own eyes, in comparison
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of those gigantic beings; and they seem to dwell in places which would immediately swallow up
and extinguish our natures. How, then, shall we entertain an apprehension of being carried and
exalted above them all?to have an everlasting subsistencein placesincomprehensibly more glorious
than the orbs wherein they reside? What capacity is there in our nature of such a habitation? But
hereof the Lord Christ has given us a pledge in himself. Our nature in him is passed through these
aspectable heavens, and is exalted far above them. Its eternal habitation is in the blessed regions
of light and glory; and he has promised that where he is, there we shall be, and that for ever.

Other encouragementsthere are innumerable to stir us up unto diligence in the discharge of the
duty here proposed, — namely, a continual contemplation of the glory of Christ, in his person,
office, and grace. Some of them, the principal of them which | have any acquaintance with, are
represented in the ensuing Discourse. | shall therefore here add the peculiar advantage which we
may obtain in the diligent discharge of this duty; which is, — that it will carry us cheerfully,
comfortably, and victoriously through life and death, and all that we have to conflict withal in
either of them.

And let it be remembered, that | do here suppose what is written on this subject in the ensuing

N Discourse as being designed to prepare the minds of the readers for the due improvement of it.

278 As unto this present life, it is well known what it is unto the most of them who concern
themselves in these things. Temptations, afflictions, changes, sorrows, dangers, fears, sickness,
and pains, do fill up no small part of it. And on the other hand, all our earthly relishes, refreshments,
and comfort, are uncertain, transitory, and unsatisfactory; all things of each sort being embittered
by the remainders of sin. Hence everything wherein we are concerned has the root of trouble and
sorrow in it. Some labour under wants, poverty, and straits al their days, and some have very few
hoursfreefrom painsand sickness. And all thesethings, with others of an alike nature, are heightened
at present by the calamitous season wherein our lot is fallen. All things aimost in all nations are
filled with confusions, disorders, dangers, distresses, and troubles; wars and rumours of wars do
abound, with tokens of farther approaching judgments; distress of nations, with perplexity, men’s
heartsfailing them for fear, and for looking after those things which are coming on the earth. There
isin many places“no peace unto him that goeth out, nor to him that cometh in, but great vexations
are on the inhabitants of the world: nation is destroyed of nation, and city of city; for God doth vex
themwith al adversity.” [2 Chron. xv. 5, 6.] And inthe meantime, vexation with the ungodly deeds
of wicked men does greatly further the troubles of life; the sufferings of many also for the testimony
of their consciences are deplorable, with the divisions and animosities that abound amongst all
sorts of Christians.

But the shortness, the vanity, the miseries of human life, have been the subject of the complains
of al sort of considering persons, heathens as well as Christians; nor is it my present business to
insist upon them. My inquiry is only after the relief which we may obtain against all these evils,
that we faint not under them, that we may have the victory over them.

Thisin general is declared by the apostle 2 Cor. iv., “We are troubled on every side, yet not
distressed; we are perplexed, but not in despair; persecuted, but not forsaken; cast down, but not
destroyed.” But for this cause “we faint not; but though our outward man perish, yet the inward
man is renewed day be day. For our light affliction, which is but for a moment, worketh for us a
far more exceeding and eternal weight of glory; while we look not at the things which are seen, but
at the things which are not seen: for the things which are seen are temporal; but the things which
are not seen are eternal .”
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Our beholding by faith things that are not seen, things spiritual and eternal, will alienate all our
afflictions, — make their burden light, and preserve our souls from fainting under them. Of these
things the glory of Christ, whereof we treat, is the principal, and in due sense comprehensive of
them all. For we behold the glory of God himself “in the face of Jesus Christ.” He that can at all
times retreat unto the contemplation of this glory, will be carried above the perplexing prevailing
sense of any of these evils, of a confluence of them all. “Crus nil sentit in nervo, dum animus est
in codo.”

It isawoeful kind of life, when men scramblefor poor perishing reliefsin their distresses. This
istheuniversal remedy and cure, — the only balsam for all our diseases. Whatever presseth, urgeth,
perplexeth, if we can but retreat in our minds unto aview of this glory, and a due consideration of
our own interest therein, comfort and supportment will be administered unto us. Wicked men, in
their distress (which sometimes overtake even them also), arelike “atroubled sea, that cannot rest.”
Others are heartless, and despond, — not without secret repinings at the wise disposals of Divine
Providence, especially when they look on the better condition (as they suppose) of others. And the
best of usall are apt to wax faint and weary when these things press upon usin an unusual manner,
or under their long continuance, without a prospect of relief. This is the stronghold which such

N prisoners of hope are to turn themselves unto. In this contemplation of the glory of Christ they will
279 find rest unto their own souls. For, —

1. It will herein, and in the discharge of thisduty, be made evident how slight and inconsiderable
all these things are from whence our troubles and distresses do arise. For they all grow on thisroot
of an over-valuation of temporal things. And unless we can arrive unto a fixed judgment that all
things here below are transitory and perishing, reaching only unto the outward man, or the body,
(perhaps unto the killing of it), — that the best of them have nothing that is truly substantial or
abiding in them, — that there are other things, wherein we have an assured interest, that are
incomparably better than they, and above them, — it isimpossible but that we must spend our lives
infears, sorrows, and distractions. Onereal view of the glory of Christ, and of our own concernment
therein, will give usafull relief in this matter. For what are all the things of thislife? What is the
good or evil of them in comparison of an interest in this transcendent glory? When we have due
apprehensions hereof, — when our minds are possessed with thoughts of it, — when our affections
reach out after its enjoyments, — let pain, and sickness, and sorrows, and fears, and dangers, and
death, say what they will, we shall have in readiness wherewith to combat with them and overcome
them; and that on this consideration, that they are all outward, transitory, and passing away, whereas
our minds are fixed on those things which are eternal, and filled with incomprehensible glory.

2. Theminds of men are apt by their troublesto be cast into disorder, to be tossed up and down,
and disquieted with various affections and passions. So the Psalmist found it in himself in thetime
of his distress;, whence he calls himself unto that account, “Why art thou cast down, O my soul ?
Andwhy art thou disquieted in me?” And, indeed, the mind on all such occasionsisitsown greatest
troubler. It is apt to let loose its passions of fear and sorrow, which act themselves in innumerable
perplexing thoughts, until it is carried utterly out of its own power. But in this state a due
contemplation of the glory of Christ will restore and compose the mind, — bring it into a sedate,
quiet frame, wherein faith will be able to say unto the winds and waves of distempered passions,
“Peace, be still;” and they shall obey it.

3. It is the way and means of conveying a sense of God’s love unto our souls; which is that
alonewhere ultimately wefind rest in the midst of all thetroubles of thislife; asthe apostle declares,
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Rom. v. 2-5. It isthe Spirit of God who alone communicates a sense of thislove unto our souls; it
is “shed abroad in our hearts by the Holy Ghost.” Howbeit, there are ways and means to be used
on our part, whereby we may be disposed and made meet to receive these communications of divine
love. Among these the principal isthe contemplation of the glory of Christ insisted on, and of God
the Father in him. It is the season, it is the way and means, at which and whereby the Holy Ghost
will give a sense of the love of God unto us, causing us thereon to “rejoice with joy unspeakable
and full of glory.” Thiswill be made evident in the ensuing Discourse. Thiswill lift the minds and
hearts of believers above al the troubles of thislife, and is the sovereign antidote that will expel
all the poison that isin them; which otherwise might perplex and enslave their souls.

| have but touched on these things, as designing to enlarge somewhat on that which does ensue.
And thisis the advantage we may have in the discharge of this duty with respect unto death itself:
It isthe assiduous contempl ation of the glory of Christ whichwill carry us cheerfully and comfortably
into it, and through it. My principa work having been now for along season to die daily, asliving
in acontinual expectation of my dissolution, I shall on this occasion acquaint the reader with some
few of my thoughts and reliefs with reference unto death itself.

N There are sundry things required of us, that we may be able to encounter death cheerfully,
280 constantly, and victoriously. For want of these, or some of them, | have known gracious soulswho
have lived in akind of bondage for fear of death all their days. We know not how God will manage
any of our minds and soulsin that season, in that trial; for he acts towards usin all such thingsin

away of sovereignty. But these are the things which he requireth of usin way of duty:—

First, Peculiar actings of faith to resign and commit our departing souls into the hand of him
who is able to receive them, to keep and preserve them, as also to dispose of them into a state of
rest and blessedness, are required of us.

The soul is now parting with all things here below, and that for ever. None of all the things
which it has seen, heard, or enjoyed, be it outward senses, can be prevailed with to stay with it one
hour, or to take one step with it in the voyage wherein it is engaged. It must alone by itself launch
into eternity. It is entering an invisible world, which it knows no more of than it has received by
faith. None has come from the dead to inform us of the state of the other world; yea, God seems
on purpose so to conceal it from us, that we should have no evidence of it, at least as unto the
manner of thingsin it, but what is given unto faith by divine revelation. Hence those who died and
were raised again from the dead unto any continuance among men, as Lazarus, probably knew
nothing of the invisible state. Their souls were preserved by the power of God in their being, but
bound up as unto present operations. This made a great emperor cry out, on the approach of death,
“O animula, tremula, vagula, blandula; quaenunc abibisin locahorrida, squalida,” &c. — “ O poor,
trembling, wandering soul, into what places of darkness and defilement art thou going?’*

How isit liketo be after the few moments which, under the pangs of death, we have to continue
inthisworld?Isit an annihilation that lies at the door? | s death the destruction of our whole being,

1 Dr Owen refers to the Emperor Hadrian, who, among other short poems which have been ascribed to him, is said to have
composed , towards his death, the following lines.—

“Animula, vagula, blandula,
Hospes comesque corporis,
Queenunc abibisin loca?
Pallidula, rigida, nudula,
Nec, ut soles, dabiajoca.”
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so asthat after it we shall be no more? So some would have the state of thingsto be. Isit a state of
subsistence in a wandering condition, up and down the world, under the influence of other more
powerful spirits that rule in the air, visiting tombs and solitary places, and sometimes making
appearances of themselves by the impressions of those more powerful spirits; as some imagine
from the story concerning Samuel and the witch of Endor, and as it is commonly received in the
Papacy, out of acompliance with their imagination of purgatory? Or isit astate of universal misery
and woe? astate incapable of comfort or joy? L et them pretend what they please, who can understand
no comfort or joy in this life but what they receive by their senses, — they can look for nothing
else. And whatever be the state of this invisible world, the soul can undertake nothing of its own
conduct after its departure from the body. It knows that it must be absolutely at the disposal of
another.

Wherefore no man can comfortably venture on and into this condition, but in the exercise of
that faith which enables him to resign and give up his departing soul into the hand of God, who
aloneisableto receiveit, and to dispose it into a condition of rest and blessedness. So speaks the
apostle, “1 am not ashamed; for | know whom | have believed, and am persuaded that heis able to
keep that which | have committed unto him again that day.”

Herein, as in al other graces, is our Lord Jesus Christ our great example. He resigned his
departing spirit into the hands of his Father, to be owned and preserved by him, in its state of

N\ separation: “Father, into thy hands | commend my spirit,” Luke xxiii. 46; as did the Psalmist, his

281 type, in an alike condition, Ps. xxxi. 5. But the faith of our Lord Jesus Christ herein, — the object

and exercise of it, what he believed and trusted unto in this resignation of his spirit into the hand

of God, — is at large expressed in the 16th Psalm. “I have,” said he, “set the Lord always before

me: because heisat my right hand, | shall not be moved. Therefore my heart is glad, and my glory

rejoiceth; my flesh also shall rest in hope. For thou wilt not leave my soul in hell; neither wilt thou

suffer thine Holy One to see corruption. Thou wilt show me the path of life; in thy presence is

fulness of joy, at thy right hand there are pleasures for evermore.” He left his soul in the hand of

God, in full assurance that it should suffer no evil in its state of separation, but should be brought

again with his body into a blessed resurrection and eternal glory. So Stephen resigned his soul,

departing under violence, into the hands of Christ himself. When he died he said, “Lord Jesus,
receive my spirit.”

Thisisthe last victorious act of faith, wherein its conquest over itslast enemy death itself does
consist. Herein the soul says in and unto itself, “Thou art now taking leave of time unto eternity;
all things about thee are departing as shades, and will immediately disappear. The things which
thou art entering into are yet invisible; such as* eye hath not seen, nor ear heard, nor will they enter
into the heart of man fully to conceive.” Now, therefore, with quietness and confidence give up
thyself unto the sovereign power, grace, truth, and faithfulness of God, and thou shalt find assured
rest and peace.”

But Jesus Christ it is who does immediately receive the souls of them who believe in him. So
we see in the instance of Stephen. And what can be a greater encouragement to resign them into
his hands, than adaily contemplation of hisglory, in his person, his power, hisexaltation, his office,
and grace? Who that believesin him, that belongs unto him, can fear to commit his departing spirit
unto hislove, power, and care? Even we a so shall hereby in our dying moments see by faith heaven
opened, and Jesus standing at the right hand of God ready to receive us. This, added unto the love
which al believers have unto the Lord Jesus, which isinflamed by contemplation of hisglory, and
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their desires to be with him where he is, will strengthen and confine our minds in the resignation
of our departing soulsinto his hand.

Secondly, It isrequired in us, unto the same end, that we be ready and willing to part with the
flesh, wherewith we are clothed, with all thingsthat are useful and desirable thereunto. Thealliance,
the relation, the friendship, the union that are between the soul and the body, are the greatest, the
nearest, the firmest that are or can be among mere created beings. Thereisnothing likeit, — nothing
equal unto it. The union of three persons in the one single divine nature, and the union of two
natures in one person of Chrit, are infinite, ineffable, and exempted from all comparison. But
among created beings, the union of these two essential parts of the same nature in one person is
most excellent. Nor isanything equal to it, or likeit, found in any other creatures. Those who among
them have most of life have either no body, as angels; or no souls but what perish with them, asall
brute creatures below.

Angels, being pure, immaterial spirits, have nothing in them, nothing belonging unto their
essence, that can die. Beasts have nothing in them that can live when their bodies die. The soul of
a beast cannot be preserved in a separate condition, no, not by an act of almighty power; for it is
not, and that which isnot cannot live. It isnothing but the body itself in an act of its material powers.

Only the nature of man, in all the works of God, is capable of this convulsion. The essential
partsof it are separable by death, the one continuing to exist and act its especial powersin aseparate

N\ state or condition. The powers of the whole entire nature, acting in soul and body in conjunction,
282 are all scattered and lost by death. But the powers of one essential part of the same nature — that
is, of the soul — are preserved after death in a more perfect acting and exercise than before. This
is peculiar unto human nature, as a mean partaking of heaven and earth, — of the perfection of
angels above, and of the imperfection of the beasts below. Only there is this difference in these
things.— Our participation of the heavenly, spiritual perfections of the angelical nature is for
eternity; our participation of the imperfections of the animate creatures here below is but for a
season. For God hath designed our bodies unto such a glorious refinement at the resurrection, as
that they shall have no more alliance unto that brutish nature which perisheth forever; for we shall
be icayyelor — like unto angels, or equal to them. Our bodies shall no more be capable of those

acts and operations which are now common to us with other living creatures here below.

Thisisthe pre-eminence of the nature of man, as the wise man declares. For unto that objection
of atheistical Epicureans, “As the one dieth, so dieth the other; yea, they have al one breath: so
that a man hath no pre-eminence above a beast. All go unto one place: all are of the dust, and all
turn to the dust again,” — he grants that, as unto their bodies, it is for a season in them we have a
present participation of their nature; but, says he, herelieth the difference, “Who knoweth the spirit
of aman that goeth upward, and the spirit of the beast that goeth downward to the earth?’ Eccles.
iii. 21. Unless we know this, unless we consider the different state of the spirit of men and beasts,
we cannot be delivered from this atheism; but the thoughts hereof will set usat liberty fromit. They
diein like manner, and their bodies go equally to the dust for a season; but the beast hath no spirit,
no soul, but what dies with the body and goes to the dust. If they had, their bodies also must be
raised again unto a conjunction with them; otherwise, death would produce anew race of creatures
unto eternity. But man hath an immortal soul, saith he, a heavenly spirit, which, when the body
goes in the dust for a season, ascends to heaven (where the guilt of sin and the curse of the law
interpose not), from whenceit isthereto exist and to act all its native powersin astate of blessedness.
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But, as| said, by reason of this peculiar intimate union and relation between the soul and body,
there is in the whole nature a fixed aversion from a dissolution. The soul and body are naturally
and necessarily unwilling to fall into a state of separation, wherein the one shall cease to be what
it was, and the other knows not clearly how it shall subsist. The body claspeth about the soul, and
the soul receiveth strange impressions from its embraces; the entire nature, existing in the union
of them both, being unalterably averse unto a dissolution.

Wherefore, unlesswe can overcomethisinclination, we can never die comfortably or cheerfully.
We would, indeed, rather choose to be “clothed upon, that mortality might be swallowed up of
life,” that the clothing of glory might come on our whole nature, soul and body, without dissolution.
But if this may not be, yet then do believers so conquer this inclination by faith and views of the
glory of Chrigt, asto attain a desire of this dissolution. So the apostle testifies of himself, “| have
a desire to depart, and to be with Christ, which is far better” than to abide here, Phil. i. 23. Saith
he, Tiv émbuuiav éxwv, — not an ordinary desire, not that which worketh in me now and then;
but a constant, habitual inclination, working in vehement acts and desires. And what does he so
desire? It isavaAboat, — “to depart,” say we, out of this body, from thistabernacle, to leave it for
a season. But it is such a departure as consists in the dissolution of the present state of his being,
that it should not be what it is. But how is it possible that a man should attain such an inclination
unto, such a readiness for, such a vehement desire of, a dissolution? It is from a view by faith of

N Christ and his glory, whence the soul is satisfied that to be with him isincomparably better than in
283 its present state and condition.

He, therefore, that would die comfortably, must be able to say within himself and to himself,
“Die, then, thou frail and sinful flesh: ‘dust thou art, and unto dust thou shalt return.” | yield thee
up unto the righteous doom of the Holy One. Y et herein also | give thee into the hand of the great
Refiner, who will hidetheein thy grave, and by thy consumption purify theefrom all thy corruption
and disposition to evil. And otherwise this will not be. After a long sincere endeavour for the
mortification of al sin, | find it will never be absolutely perfect, but by this reduction into the dust.
Thou shalt no more be aresidence for the least remnant of sin unto eternity, nor any clog unto my
soul in its actings on God. Rest therefore in hope; for God, in his appointed season, when he shall
have a desire unto the work of his hands, will call unto thee, and thou shalt answer him out of the
dust. Then shall he, by an act of his almighty power, not only restore thee unto thy pristine glory,
as at the first creation, when thou wast the pure workmanship of his hands, but enrich and adorn
thee with inconceivable privileges and advantages. Be not, then, afraid; away with all reluctance.
Go into the dust, — rest in hope; ‘for thou shalt stand in thy lot at the end of the days.” ”

That which will enable us hereunto, in an eminent manner, is that view and consideration of
the glory of Christ which isthe object of the ensuing Meditation. For He who is now possessed of
all that glory underwent this dissolution of nature astruly and really as ever we shall do.

Thirdly, Thereis required hereunto a readiness to comply with the times and seasons wherein
God would have us depart and leave thisworld. Many think they shall be willing to die when their
time is come; but they have many reasons, as they suppose, to desire that it may not yet be, —
which, for the most part, arise merely from fear and aversion of death. Some desireto live that they
may see more of that glorious world of God for his church, which they believe he will accomplish.
So Moses prayed that he might not die in the wilderness, but go over Jordan, and see the good land,
and that goodly mountain and L ebanon, the seat of the church, and of the worship of God; which
yet God thought meet to deny unto him. And this denial of the request of Moses, made on the
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highest consideration possible, isinstructive unto all in the like case. Others may judge themselves
to have some work to do in the world, wherein they suppose that the glory of God and the good of
the church are concerned; and therefore would be spared for aseason. Paul knew not clearly whether
it were not best for him to abide a while longer in the flesh on this account; and David often
deprecates the present season of death because of the work which he had to do for God in theworld.
Others rise no higher than their own private interests or concerns with respect unto their persons,
their families, their relations, and goods in this world. They would see these things in a better or
more settled condition before they die, and then they shall be most willing so to do. But it is the
love of life that lies at the bottom of all these desires in men; which of itself will never forsake
them. But no man can die cheerfully or comfortably who lives not in a constant resignation of the
time and season of his death unto the will of God, aswell as himself with respect unto death itself.
Our times are in his hand, at his sovereign disposal; and his will in all things must be complied
withal. Without this resolution, without this resignation, no man can enjoy the least solid peacein
this world.

Fourthly, As the times and seasons, so the ways and means of the approaches of death have
especial trials, which, unless we are prepared for them, will keep us under bondage, with the fear
of death itself. Long, wasting, wearing consumptions, burning fevers, strong pains of the stone, or
the lice from within; or sword, fire, tortures, with shame and reproach from without, may bein the

N\ way of the access of death unto us. Some who have been wholly freed from all fears of death, asa
284 dissolution of nature, who have looked on it as amiable and desirable in itself, have yet had great
exercise in their minds about these ways of its approach: they have earnestly desired that this
peculiar bitterness of the cup might be taken away. To get above all perplexities on the account of
these things, is part of our wisdom in dying daily. And we are to have always in a readiness those
graces and duties which are necessary thereunto. Such are a constant resignation of ourselves, in
all events, unto the sovereign will, pleasure, and disposal of God. “May he not do what he will with
hisown?’ Isit not right and meet it should be so? Is not hiswill in al thingsinfinitely holy, wise,
just, and good? Does he not know what is best for us, and what conduceth most unto hisown glory?
Does not he alone do so? So is it to live in the exercise of faith, that if God calls us unto any of
those things which are peculiarly dreadful unto our natures, he will give us such supplies of spiritual
strength and patience as shall enable us to undergo them, if not with ease and joy, yet with peace
and quietness beyond our expectation. Multitudes have had experience that those things which, at
adistance, have had an aspect of overwhelming dread, have been far from unsupportable in their
approach, when strength has been received from above to encounter with them. And, moreover, it
isin this case required that we be frequent and steady in comparing these things with those which
are eternal both as unto the misery which we are freed from and that blessednesswhich is prepared

for us. But | shall proceed no farther with these particulars.

Thereisnone of all the things we have insisted on — neither the resignation of a departing soul
into the hand of God, nor awillingnessto lay down thisflesh in the dust, nor areadinessto comply
with the will of God, as to the times and seasons, or the way and manner of the approach of death
— that can be attained unto, without a prospect of that glory that shall give usanew state far more
excellent than what we here leave or depart from. Thiswe cannot have, whatever we pretend, unless
we have some present views of the glory of Christ. An apprehension of the future manifestation of
it in heaven will not relieve us, if here we know not what it is, and wherein it does consist, — if
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we have not some previous discovery of it in thislife. Thisisthat which will make al things easy
and pleasant unto us, even death itself, asit isameans to bring us unto its full enjoyment.

Other great and glorious advantages, which may be obtained in the diligent discharge of the
duty here proposed, might beinsisted on, but that the things themsel ves discoursed of will evidently
discover and direct us unto the spring and reasons of them; besides, weakness, weariness, and the
near approaches of death do call me off from any farther labour in this kind.

285 Chapter I. The explication of the text.

“Father, | will that they also, whom thou hast given me, be with mewhere| am;
that they may behold my glory, which thou hast given me.” — John xvii. 24.

The high priest under the law, when he was to enter into the holy place on the solemn day of
atonement, was to take both his hands full of sweet incense from the golden table of incense, to
carry along with himin his entrance. He had also a censer filled with fire, that was taken from the
altar of burnt-offerings, where atonement was made for sin with blood. Upon his actual entrance
through the veil, he put the incense on the fire in the censer until the cloud of its smoke covered
the ark, and the mercy seat. See Lev. xvi. 12, 13. And the end hereof was to present unto God, in
the behalf of the people, a sweet-smelling savour from the sacrifice of propitiation. See the
declaration of these thingsin our exposition of Heb. ix.

In answer unto this mystical type, the great High Priest of the church, our Lord Jesus Christ,
being to enter into the “holy place not made with hands,” did, by the glorious prayer recorded in
this chapter, influenced from the blood of his sacrifice, fill the heavens above, the glorious place
of God' sresidence, with acloud of incense, or the sweet perfume of hisblessed intercession, typed
by the incense offered by the high priest of old. By the same eternal fire wherewith he offered
himself abloody sacrifice to make atonement for sin, he kindled in hismost holy soul those desires
for the application of all its benefits unto his church which are here expressed, and wherein his
intercession does consist.

It is only one passage in the verse above named that at present | design an inquiry into. And
this is the subject-matter of what the Lord Christ here desires in the behalf of those given him by
the Father, — namely, that they may behold his glory.

N It is evident that in this prayer the Lord Christ has respect unto his own glory and the
286 manifestation of it, which he had in the entrance asked of the Father, verses 4, 5. But in this place
he has not so much respect unto it as his own, as unto the advantage, benefit, satisfaction, and
blessedness of hisdisciples, inthe beholding of it. For thesethingswerethe end of all that mediatory
glory which was given unto him. So Joseph charged his brethren, when he had revealed himself
unto them, that they should tell hisfather of all his“glory in Egypt,” Gen. xlv. 13. This he did, not
for an ostentation of his own glory, but for the satisfaction which he knew his father would take
in the knowledge of it. And such amanifestation of hisglory unto hisdisciples doesthe Lord Christ

here desire, as might fill them with blessed satisfaction for evermore.
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This alone, which is here prayed for, will give them such satisfaction, and nothing else. The
hearts of believers are like the needle touched by the loadstone, which cannot rest until it comesto
the point whereunto, by the secret virtue of it, it is directed. For being once touched by the love of
Christ, receiving therein an impression of secret ineffable virtue, they will ever be in motion, and
restless, until they come unto him, and behold his glory. That soul which can be satisfied without
it, — that cannot be eternally satisfied with it, — is not partaker of the efficacy of hisintercession.

| shall lay the foundation of the ensuing Meditations in this one assertion, — namely, That one
of the greatest privileges and advancements of believers, both in this world and unto eternity,
consistsin their beholding the glory of Christ. This, therefore, He desires for them in this solemn
intercession, as the complement of all his other requestsin their behalf; — “ That they may behold
my glory,” — “Iva fOswp®dot, — that they may see, view, behold, or contemplate on my glory. The
reasons why | assign not this glorious privilege only unto the heavenly state, which is principally
respected in this place, but apply it unto the state of believersin this world also, with their duties
and privileges therein, shall be immediately declared.

All unbelieversdointheir heart cal Christ “Ichabod,” — “Whereistheglory?’ They see neither
“form nor comeliness in him,” that he should be desired. They look on him as Michal, Saul’s
daughter, did on David “dancing before the ark,” when she despised him in her heart. They do not,
indeed (many of them), “call Jesus anathema,” but cry, “Hail, Master!” and then crucify him.

Hence have we so many cursed opinions advanced in derogation unto his glory, — some of
them really destructive of al that is truly so; yea, denying the “only Lord that bought us,” and
substituting a false Christ in his room. And others there are who express their slight thoughts of
him and his glory by bold, irreverent inquiries, of what use his Person isin our religion; as though

N there were anything in our religion that has either reality, substance, or truth, but by virtue of its
287 relation thereunto. And, by their answers, they bring their own inquiriesyet nearer unto the borders
of blasphemy.

Never was there an age since the name of Christians was known upon the earth, wherein there
was such a direct opposition made unto the Person and glory of Christ, asthereisin that wherein
we live. There were, indeed, in the first times of the church, swarms of proud, doting, brain-sick
persons, who vented many foolish imaginations about him, which issued at length in Arianism, in
whose ruins they were buried. The gates of hell in them prevailed not against the rock on which
the churchisbuilt. But asit was said of Caesar, “ Solus accesit sobrius, ad perdendam rempublicam,”
— “He aone went soberly about the destruction of the commonwealth;” so we now have great
numbers who oppose the Person and glory of Christ, under a pretence of sobriety of reason, asthey
vainly plead. Yea, the disbelief of the mysteries of the Trinity, and the incarnation of the Son of
God, — the sole foundation of Christian religion, — isso diffused in theworld, asthat it has almost
devoured the power and vitals of it. And not afew, who dare not yet express their minds, do give
broad intimations of their intentions and good-will towards him, in making them the object of their
scorn and reproach who desire to know nothing but him, and him crucified.

God, in hisappointed time, will effectually vindicate his honour and glory from the vain attempts
of men of corrupt minds against them.

In the meantime, it is the duty of all those who “love the Lord Jesus in sincerity,” to give
testimony in a peculiar manner unto his divine Person and glory, according unto their severa
capacities, because of the opposition that is made against them.
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| have thought myself on many accounts obliged to cast my mite into thistreasury. And | have
chosen so to do, not in away of controversy (which formerly | have engaged in), but so as, together
with the vindication of the truth, to promote the strengthening of the faith of true believers, their
edification in the knowledge of it; and to express the experience which they have, or may have, of
the power and reality of these things.

That which at present | design to demonstrateis, that the beholding of the glory of Christisone
of the greatest privileges and advancementsthat believersare capable of inthisworld, or that which
isto come. It isthat whereby they arefirst gradually conformed unto it, and then fixed in the eternal
enjoyment of it. For hereinthislife, beholding his glory, they are changed or transformed into the
likenessof it, 2 Cor. iii. 18; and hereafter they shall be“for ever like unto him,” because they “shall
seehimasheis,” 1 Johniii. 1, 2. Hereon do our present comforts and future blessedness depend.

N\ Thisisthelife and reward of our souls. “He that has seen him has seen the Father also,” John xiv.
288 9. For we discern the “light of the knowledge of the glory of God only in the face of Jesus Christ,”
2Cor. iv. 6.

There are, therefore, two ways or degrees of beholding the glory of Christ, which are constantly
distinguished in the Scripture. The oneisby faith, in thisworld, — which is*“the evidence of things
not seen;” the other is by sight, or immediate vision in eternity, 2 Cor. v. 7, “Wewalk by faith, and
not by sight.” We do so whilst we are in thisworld, “whilst we are present in the body, and absent
from the Lord,” verse 8. But we shall live and walk by sight hereafter. And it is the Lord Christ
and his glory which are the immediate object both of thisfaith and sight. For we here “behold him
darkly inaglass’ (that isby faith); “but we shall see himfacetoface” (by immediatevision). “Now
we know him in part, but then we shall know him as we are known,” 1 Cor. xiii. 12. What is the
difference between these two ways of beholding the glory of Christ shall be afterward declared.

It isthe second way — namely, by vision in the light of glory — that is principally included in
that prayer of our blessed Saviour, that his disciples may be where he is, to behold his glory. But
| shall not confine my inquiry thereunto; nor does our Lord Jesus exclude from his desire that sight
of his glory which we have by faith in thisworld, but prays for the perfection of it in heaven. It is
therefore the first way that, inthefirst place, | shall insist upon; and that for the reasons ensuing:.—

1. No man shall ever behold the glory of Christ by sight hereafter, who does not in some measure
behold it by faith here in thisworld. Grace is a necessary preparation for glory, and faith for sight.
Where the subject (the soul) is not previously seasoned with grace and faith, it is not capable of
glory or vision. Nay, persons not disposed hereby unto it cannot desire it, whatever they pretend;
they only deceive their own soulsin supposing that so they do. Most men will say with confidence,
living and dying, that they desire to be with Christ, and to behold his glory; but they can give no
reason why they should desire any such thing, — only they think it somewhat that is better than to
beinthat evil condition which otherwise they must be cast into for ever, when they can be here no
more. If a man pretend himself to be enamoured on, or greatly to desire, what he never saw, nor
was ever represented unto him, he does but dote on his own imaginations. And the pretended desires
of many to behold the glory of Christ in heaven, who have no view of it by faith whilst they are
here in thisworld, are nothing but self-deceiving imaginations.

N So do the Papists delude themselves. Their carnal affections are excited by their outward senses
289 to delight in images of Christ, — in his sufferings, his resurrection, and glory above. Hereon they
satisfy themsel ves that they behold the glory of Christ himself and that with love and great delight.

But whereas there is not the least true representation made of the Lord Christ or hisglory in these
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things, — that being confined absol utely unto the Gospel alone, and thisway of attempting it being
laid under a severe interdict, — they do but sport themselves with their own deceivings.

The apostle tells us concerning himself and other believers, when the Lord Christ was present
and conversed with them in the days of his flesh, that they “saw his glory, the glory as of the
only-begotten of the Father, full of grace and truth,” Johni. 14. And we may inquire, what wasthis
glory of Christ which they so saw, and by what means they obtained a prospect of it. For, — 1. It
was not the glory of his outward condition, as we behold the glory and grandeur of the kings and
potentates of the earth; for he made himself of no reputation, but being in the form of a servant, he
walked in the condition of aman of low degree. The secular grandeur of his pretended Vicar makes
no representation of that glory of his which his disciples saw. He kept no court, nor house of
entertainment, nor (though he made al things) had of his own where to lay his head. Nor, — 2.
Wasit with respect to the outward form of the flesh which he was made, wherein he took our nature
on him, as we see the glory of acomely or beautiful person; — for he had therein neither form nor
comeliness that he should be desired, “ his visage was so marred more than any man, and hisform
more than the sons of men,” Isa. lii. 14; liii. 2, 3. All things appeared in him as became “a man of
sorrows.” Nor, — 3. Wasit absolutely the eternal essential glory of hisdivine naturethat isintended;
for thisno man can seein thisworld. What we shall attain in aview thereof hereafter we know not.
But, — 4. It was his glory, as he was “full of grace and truth.” They saw the glory of his person
and his office in the administration of grace and truth. And how or by what means did they seethis
glory of Christ? It was by faith, and no otherwise; for this privilege was granted unto them only
who “received him,” and believed on his name, Johni. 12. This was that glory which the Baptist
saw, when, upon his coming unto him he said unto all that were present, “ Behold the Lamb of God,
which taketh away the sin of the world!” verses 29-33.

Wherefore let no man deceive himself; he that has no sight of the glory of Christ here, shall
never have any of it hereafter unto his advantage. It is not, therefore, unto edification to discourse
of beholding the glory of Christ in heaven by vision, until we go through a trial whether we see
anything of it in thisworld by faith or no.

N 2. The beholding of Christin glory isthat which initself istoo high, illustrious, and marvellous
200 for usin our present condition. It hasasplendour and glory too great for our present spiritual visible
[visive] faculty; asthe direct, immediate sight of the sun darkens our sight, and does not relieve or
strengthenit at all. Wherefore we have no way to take into our minds any true spiritual apprehensions
of the nature of immediate vision, or what it isto seethe glory of Christ in heaven, but by that view
which we have by faith in this life of the same glory. Whatever otherwise falls into our mindsis

but conjecture and imagination; such as are the contemplations of most about heavenly things.

| have seen and read somewhat of the writings of learned men concerning the state of future
glory; some of them are filled with excellent notions of truth, and elegance of speech, whereby
they cannot but much affect the minds of them who duly consider what they say. But | know not
well whence it comes to pass, many complain that, in reading of such discourses, they are like a
man who “beholds his natural face in a glass, and immediately forgets what manner of man he
was;” as one of old complained to the same purpose upon his perusal of Plato’s contemplations
about the immortality of the soul. The things spoken do not abide nor incorporate with our minds.
They please and refresh for a little while, like a shower of rain in a dry season, that soaketh not
unto the roots of things; the power of them does not enter into us. Isit not all from hence, that their
notions of future things are not educed out of the experience which we have of the beginnings of
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them in this world? without which they can make no permanent abode in our minds, nor continue
any influence upon our affections. Y ea, the soul is disturbed, not edified, in all contemplations of
future glory, when things are proposed unto it whereof in this life it has neither foretaste, sense,
experience, nor evidence. No man ought to look for anything in heaven, but what one way or other
he has some experience of in thislife. If men were fully persuaded hereof, they would be, it may
be, more in the exercise of faith and love about heavenly things than for the most part they are. At
present they know not what they enjoy, and they look for they know not what.

Henceisit that men, utterly strangers unto all experience of the beginning of glory inthemselves
as an effect of faith, have filled their divine worship with images, pictures, and music, to represent
unto themselves somewhat of that glory which they fancy to be above. For into that which istruly
S0, they have no prospect, or can have; because they have no experience of its power in themselves,
nor do they taste of its goodness by any of its first-fruits in their own minds. Wherefore by that
view aone, and not otherwise, which we have of the glory of Christ by faith herein thisworld, we

N may attain such blessed conceptions of our beholding hisglory above by immediate vision, as shall
201 draw out our hearts unto the admiration of it and desires of its full enjoyment.

3. Herein, then, our present edification is principally concerned; for in this present beholding
of the glory of Christ, the life and power of faith are most eminently acted. And from this exercise
of faith does love unto Christ principaly, if not solely, arise and spring. If, therefore, we desire to
have faith in its vigour or love in its power, giving rest, complacency, and satisfaction unto our
own souls, we are to seek for them in the diligent discharge of this duty; — elsewhere they will
not be found. Herein would | live; — herein would | die; — hereon would | dwell in my thoughts
and affections, to the withering and consumption of all the painted beauties of thisworld, unto the
crucifying all things here below, until they become unto me a dead and deformed thing, no way
meet for affectionate embraces.

For these and the like reasons | shall first inquire into our beholding of the glory of Christ in
thisworld by faith; and therein endeavour to |ead the souls of them that believeinto the moreretired
walks of faith, love, and holy meditation, “whereby the King is held in the galleries,” Cant. vii. 5.

But because there is no benefit in, nor advantage by, the contemplation of this sacred truth, but
what consistsin an improvement of the practice of the duty declared in it, — namely, the constant
beholding of the glory of Christ by faith, — | shall for the promotion of it, premise some few
advantages which we may have thereby.

1. We shall hereby be made fit and meet for heaven. Every man is not so who desires it, and
hopes for it; for some are not only unworthy of it, and excluded from it, by reason of sin, but they
areunmeet for it, and incapable of any advantage by it. All men, indeed, think themselvesfit enough
for glory (what should hinder them?) if they could attain it; but it is because they know not what
itis. Men shall not be clothed with glory, asit were, whether they will or no. Itisto bereceived in
that exercise of the faculties of their souls which such persons have no ability for. Music has no
pleasurein it unto them that cannot hear; nor the most beautiful colours, unto them that cannot see.
It would be no benefit unto a fish, to take him from the bottom of the ocean, filled with cold and
darkness, and to place him under the beams of the sun; for he is no way meet to receive any
refreshment thereby. Heaven itself would not be more advantageous unto persons not renewed by
the Spirit of gracein thislife.

Hence the apostle gives “thanks unto the Father, who has made us meet to be partakers of the
inheritance of the saintsin light,” Col i. 12. Indeed, the beginning here, and the fulness of glory
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hereafter, are communicated unto believers, by an almighty act of the will and grace of God. But
N\ yet he has ordained ways, and meant, whereby they may be made meet receptive subjects of the

202 glory so to be communicated unto them. That this way and meansis by the beholding of the glory
of Christ by faith shall be fully declared in our progress. This, therefore, should excite us unto this
duty; for al our present glory consists, in our preparation for future glory.

2. No man can by faith take a real view of this glory, but virtue will proceed from it in a
transforming power to change him “into the sameimage,” 2 Cor. iii. 18. How thisisdone, and how
we become like unto Christ by beholding his glory, shall be fully declared in our progress.

3. The constant contempl ation of the glory of Christ will giverest, satisfaction, and complacency
unto the souls of them who are exercised therein. Our minds are apt to be filled with a multitude
of perplexed thoughts, — fears, cares, dangers, distresses, passions, and lusts, do make various
impressions on the minds of men, filling them with disorder, darkness, and confusion. But where
the soul is fixed in its thoughts and contemplations on this glorious object, it will be brought into
and kept in a holy, serene, spiritual frame. For “to be spiritually-minded is life and peace.” And
thisit does by taking off our hearts from all undue regard unto all things below, in comparison of
the great worth, beauty, and glory of what we are conversant withal. See Phil. iii. 7-11. A defect
herein makes many of us strangers unto aheavenly life, and to live beneath the spiritual refreshments
and satisfactions that the Gospel does tender unto us.

4. The sight of the glory of Christ isthe spring and cause of our everlasting blessedness. “We
shall ever be with the Lord,” 1 Thess. iv. 17, or “be with Christ,” which is best of al, Phil. i. 23.
For there shall we “behold hisglory,” John xvii. 24; and by “seeing him as heis, we shall be made
like him,” 1 Johniii. 2; — which is our everlasting blessedness.

The enjoyment of God by sight is commonly called the beatifical vision; and it is the sole
fountain of all the actings of our soulsin the state of blessedness: which the old philosophers knew
nothing of; neither do we know distinctly what they are, or what isthis sight of God. Howbeit, this
we know, that God in his immense essence is invisible unto our corporeal eyes, and will be so to
eternity; as also incomprehensible unto our minds. For nothing can perfectly comprehend that which
isinfinite, but what isitself infinite. Wherefore the blessed and blessing sight which we shall have
of God will be always “in the face of Jesus Christ.” Therein will that manifestation of the glory of
God, in his infinite perfections, and all their blessed operations, so shine into our souls, as shall

N immediately fill us with peace, rest, and glory.

203 These things we here admire, but cannot comprehend. We know not well what we say when
we speak of them: yet istherein true believers aforesight and foretaste of this glorious condition.
There enters sometimes, by the Word and Spirit, into their hearts such a sense of the uncreated
glory of God, shining forth in Chrit, as affects and satiates their souls with ineffable joy. Hence
ariseth that “ peace of God which passeth all understanding,” keeping “our hearts and minds through
Jesus Christ,” Phil. iv. 7. “Chrigt,” in believers, “the hope of glory,” gives them to taste of the
first-fruits of it; yea, sometimesto bathe their soulsin the fountain of life, and to drink of therivers
of pleasure that are at his right hand. Where any are utterly unacquainted with these things, they
are carnal, yes, blind, and see nothing afar off. These enjoyments, indeed, are rare, and for the most
part of short continuance. “Rara hora, brevismora.” But it isfrom our own sloth and darkness that
we do not enjoy more visits of this grace, and that the dawnings of glory do not more shine on our
souls. Such things as these may excite us to diligence in the duty proposed unto us.
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And | shall inquire, — 1. What is that glory of Christ which we do or may behold by faith? 2.
How do we behold it? 3. Wherein our doing so differs from immediate vision in heaven? And in
the whole we shall endeavour an answer unto the inquiry made unto the spouse, by the daughters
of Jerusalem, Cant. v. 9, “What is thy beloved more than another beloved, O thou fairest among
women? what is thy beloved more than another beloved, that thou dost so charge us?’

Chapter I1. Theglory of the person of Christ, asthe only
representative of God unto the church.

Theglory of Christ isthe glory of the person of Christ. So hecallsit Trjv §6&av thv éurjv, John
xvii. 24, “That glory which ismine,” which belongeth to me, unto my person.

The person of Christ may be considered two ways.— 1. Absolutely initself. 2. In the susception
and discharge of hisoffice, with what ensued thereon. Hisglory on these distinct accountsisdistinct
and different; but all equally hisown. How in both respectswe may behold it by faith, isthat which
we inquire into.

N The first thing wherein we may behold the glory of the person of Christ, God and man, which

204 was given him of his Father, consists in the representation of the nature of God, and of the divine

person of the Father, unto the church in him; for we behold “the glory of God in the face of Jesus

Christ,” 2 Cor. iv. 6. Otherwise we know it not, we see it not, we see nothing of it; that is the way

of seeing and knowing God, declared in the Scripture as our duty and blessedness. The glory of

God comprehends both the holy properties of his nature and the counsels of hiswill; and “the light

of theknowledge” of these thingswe have only “in theface” or person “of Jesus Christ.” Whatever

obscure, imperfect notionswe may have of them other ways, we cannot have pwtiopov tig yvwoewg

g 86€nc Tod OwoD, “the light of the” illuminating, irradiating “knowledge of the glory of God,”

which may enlighten our minds and sanctify your hearts, but only év tpoowmnw, “in the face” or

person “of Jesus Christ:” for heis*theimage of God,” 2 Cor. iv. 4; “the brightness of the Father’s

glory, and the expressimage of hisperson,” Heb. i. 3; “theimage of theinvisible God,” Col. i. 15.

| do here only mention these things because | have handled them at large in my discourse of the

“Mystery of Godliness,” or the Person of Christ; whereunto | refer the readers for their full

declaration and vindication. Hereinishe glorious, in that heisthe great representative of the nature

of God and his will unto us; which without him would have been eternally hid from us, or been
invisible unto us, — we should never have seen God at any time, here nor hereafter, Johni. 18.

In his divine person absolutely considered, he is the essential image of God, even the Father.
He is in the Father, and the Father in him, in the unity of the same divine essence, John xiv. 10.
Now he iswith the Father, John i. 1, in the distinction of his person, so is he his essential image,
Coal.i.15; Heb.i. 3. In hisincarnation he becomes the representative image of God unto the church,
2 Cor. iv. 6; without whom our understandings can make no such approach unto the divine
excellencies but that God continues to be unto us what heisin himself, — the “invisible God.” In
the face of Jesus Christ we see hisglory.
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Thisistheoriginal glory of Christ, given him by his Father, and which by faith we may behold.
He, and he alone, declares, represents, and makes known, unto angels and men, the essential glory
of the invisible God, his attributes and his will; without which, a perpetual comparative darkness
would have been the whole creation, especially that part of it here below.

Thisis the foundation of our religion, the Rock whereon the church is built, the ground of all
our hopes of salvation, of lifeand immortality: all isresolved into this,— namely, the representation
that is made of the nature and will of God in the person and office of Christ. If thisfail us, we are

N lost for ever; if this Rock stand firm, the church is safe here, and shall be triumphant hereafter.

205 Herein, then, is the Lord Christ exceedingly glorious. Those who cannot behold this glory of
his by faith, — namely, as he isthe great divine ordinance to represent God unto us, — they know
him not. In their worship of him, they worship but an image of their own devising.

Y e, in theignorance and neglect hereof consiststhe formal nature of unbelief, even that which
isinevitably ruinous unto the souls of men. He that discerns not the representation of the glory of
God in the person of Christ unto the souls of men, is an unbeliever. Such was the state of the
unbelieving Jews and Gentiles of old; they did not, they would not, they could not, behold the glory
of God in him, nor how he did represent him. That this was both the cause and the formal nature
of their unbelief, the apostle declares at large, 1 Cor. i. 21-25. Not to see the wisdom of God, and
the power of God, and consequently all the other holy properties of his nature, in Chrigt, isto be
an unbeliever.

The essence of faith consists in a due ascription of glory to God, Rom. iv. 20. This we cannot
attain unto without the manifestation of those divine excellencies unto us wherein he is glorious.
Thisisdonein Christ alone, so as that we may glorify God in a saving and acceptable manner. He
who discerns not the glory of divine wisdom, power, goodness, love, and grace, in the person and
office of Christ, with the way of the salvation of sinners by him, is an unbeliever.

Hencethe great design of the devil, in the beginning of the preaching of the gospel, wasto blind
the eyes of men, and fill their minds with prejudices, that they might not behold this glory of his;
so the apostle gives an account of his successin this design, 2 Cor. iv. 3, 4, “If our gospel be hid,
it is hid unto them that are lost: in whom the god of this world hath blinded the minds of them
which believe not, lest the light of the glorious gospel of Christ, who is the image of God, should
shine unto them.” By various ways and methods of deceit, to secure the reputation he had got of
being “god of thisworld,” by pretences and appearances of supernatural power and wisdom, he
laboured to blind the eyes of men with prejudices against that glorious light of the gospel which
proposed the Lord Christ as the only image of God. This blindness, this darknessis cured in them
that believe, by the mighty power of God; for God, who commanded the light to shine out of
darkness, has irradiated our hearts with the knowledge of the glory of God in the face of Jesus
Christ, verse 6, — wherein true saving faith does consist. Under this darkness perished the
unbelieving world of Jews and Gentiles: and such isthe present condition of all by whom thedivine
person of Christ isdenied; for no mere creature can ever make a perfect representation of God unto

N us. But we must alittle farther inquire into this mystery.

206 I. Since men fell from God by sin, it isno small part of their misery and punishment, that they
are covered with thick darkness and ignorance of the nature of God. They know him not, they have
not seen him at any time. Hence is that promise to the church in Christ, Isa. Ix. 2, “For, behold, the
darkness shall cover the earth, and gross darkness the people: but the Lord shall arise upon thee,
and his glory shall be seen upon thee.”
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The ancient philosophers made great inquiries into, and obtained many notions of, the Divine
Being — its existence and excellencies. And these notions they adorned with great elegance of
speech, to allure others unto the admiration of them. Hereon they boasted themsel vesto be the only
wisemenintheworld, Rom. i. 22, pdokovteg eivat cogoi, — they boasted that they were the wise.
But we must abide in the jJudgment of the apostle concerning them in their inquiries; he assures us
that the world in its wisdom — that is, these wise men in it by their wisdom — knew not God, 1
Cor. i. 21. And he calls the authors of their best notions, Atheists, or men “without God in the
world,” Eph. ii. 12. For, —

1. They had no certain guide, rule, nor light, which, being attended unto, might lead them
infallibly into the knowledge of the divine nature. All they had of thiskind wastheir own Aoyiouot,
their reasonings or imaginations; whereby they commenced su{ntntat tod ai®vog tovtov, “the
great disputes of the world;” but in them they “waxed vain, and their foolish heart was darkened,”
Rom. i. 21. They did at best but endeavour YnAagav, “to feel after God,” as men do in the dark
after what they cannot clearly discern, Acts xvii. 27. Among others, Cicero’'s book, “De Natura
Deorum,” gives us an exact account of the intention of the apostle in that expression. And it is at
this day not want of wit, but hatred of the mysteries of our religion, which makes so many prone
to forego all supernatural revelation, and to betake themselves unto a religion declared, as they
suppose, by reason and the light of nature; — like bats and owls, who, being not able to bear the
light of the sun, betake themselves unto the twilight, to the dawnings of light and darkness.

2. Whatever they did attain, as unto rational notions about thingsinvisible and incomprehensible,
yet could they never deliver themselvesfrom such principlesand practicesin idolatry and all manner
of flagitious sins, asthat they could be of any benefit unto them. Thisis so effectually demonstrated
by the apostle in the 1st chapter of the Epistle to the Romans, as that we need not to insist upon it.

Men may talk what they please of alight within them, or of the power of reason to conduct
them unto that knowledge of God whereby they may live unto him; but if they had nothing else, if

AN they did not boast themsel ves of that light which hasitsfoundation and original in divinerevelation
297 alone, they would not excel them who, in the best management of their own reasonings, “knew not
God,” but waxed vain in their imaginations.

With respect unto this universal darkness, — that is, ignorance of God, with horrid confusion
accompany it in the minds of men, — Christ iscalled, and is, the “light of men,” the “light of the
world;” becausein and by him alonethisdarknessisdispelled, asheisthe“ Sun of Righteousness.”

I1. This darkness in the minds of men, thisignorance of God, his nature and his will, was the
origina of al evil unto the world, and yet continues so to be. For, —

1. Hereon did Satan erect his kingdom and throne, obtaining in his design until he bare himself
as “the god of thisworld,” and was so esteemed by the most. He exalted himself by virtue of this
darkness (as he is the “prince of darkness’) into the place and room of God, as the object of the
religious worship of men. For the things which the Gentiles sacrificed they sacrificed unto devils,
and not to God, 1 Cor. x. 20; Lev. xvii. 7; Deut. xxxii. 17; Ps. cvi. 37; Gal. iv. 8. Thisistheterritory
of Satan; yea, the power and sceptre of hiskingdom in the minds of the “ children of disobedience.”
Hereby he maintains his dominion unto this day in many and great nations, and with individual
persons innumerable.

2. Thisisthe spring of all wickedness and confusion among men themselves. Hence arose that
flood of abominations in the old world, which God took away with a flood of desolation: hence
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were the sins of Sodom and Gomorrah, which he revenged with “fire from heaven.” In brief; all
the rage, blood, confusion, desolations, cruelties, oppressions, villainies, which the world has been
and isfilled withal, whereby the souls of men have been and are flooded into eternal destruction,
have all arisen from this corrupt fountain of the ignorance of God.

3. Of such as those described we are the posterity and offspring. Our forefathers in this nation
were given up unto as brutish a service of the devil as any nation under the sun. It is therefore an
effect of infinite mercy, that the day has dawned on us, poor Gentiles, and that the “day-spring
from on high hath visited us.” Seethe glory of this grace expressed, Eph. iii. 5-10. God might have
left us to perish in the blindness and ignorance of our forefathers; but of his own accord, and by
his own powerful grace alone, he has “trandated us out of darknessinto his marvellouslight.” But,
alas! the horrible ingratitude of men for the glorious light of the Gospel, and the abuse of it, will
issue in a sore revenge.

N God was known under the Old Testament by the revelation of his Word, and the institution of
208 his worship. Thiswas the glory and privilege of Israel, as the Psalmist declares, Ps. cxlvii. 19, 20,
“He showeth his word unto Jacob, his statutes and his judgments unto Israel. He hath not dealt so
with any nation.” The church then knew him; yet so asthat they had an apprehension that he dwelt
in “thick darkness,” where they could not have any clear views of him, Exod. xx. 21; Deut. v. 22;
1 Kings viii. 12; 2 Chron. vi. 1. And the reason why God so represented himself in darkness unto
them, was, to instruct them in their imperfect state, wherein they could not comprehend that glory
which should afterward be revealed. For as he is now made known in Christ, we see that “heis
light, and in him there is no darkness at all.”

4. Hitherto darkness in general covered the earth, and gross darkness the people, as unto the
knowledge of God; only there was atwilight in the church. The day did not yet dawn, the “ shadows
did not flee away,” nor the “day-star shine€” in the hearts of men. But when the “Sun of
Righteousness’ did arise in his strength and beauty, when the Son of God “appeared in the flesh,”
and in the discharge of his office, — God himself, as unto his being, and manner of existencein
three distinct persons, with al the glorious properties of the divine nature, was illustriously
manifested unto them that did believe; and the light of the knowledge of them dispelled al the
shadows that were in the church, and shone into the darkness which was in the world, so as that
none continued ignorant of God but those who would not see. See Johnii. 5, 14, 17, 18; 2 Cor. iv.
3, 4.

Herein isthe Lord Christ glorious. And thisis that which | shall now speak unto, — namely,
how we may behold the glory of Christ in the representation and revelation that is made of God
and hisglory, in his person and office, unto all that do believe. For it is not so much the declaration
of the nature of the things themselves, wherein the glory of Christ does consist, as our way and
duty in the beholding of them, which at present is designed.

He calls unto us, saying, “Behold me, — look unto me, — and be saved,” Isa. xlv. 22. What is
it that we seein Christ? what do we behold in him? He asketh that question concerning his church,
“What will ye seein the Shulamite?” Whereto he answers, “ Asit werethe company of two armies,”
Cant. vi. 13; or the two churches of the Old and New Testament, in order and beauty. We may
inquire, What shall we, what do we seein him? Do we see him as*theimage of theinvisible God,”
representing him, his nature, properties, and will unto us? Do we see him as the “character,” the
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“express image of the person of the Father,” so that we have no need of Philip’s request, “Lord,
N\ show usthe Father?” because having seen him, we have seen the Father also, John xiv. 9.

209 Thisisour first saving view of Christ, the first instance of our beholding his glory by faith. So
to see him asto see God in him, isto behold his glory; for herein heis eternally glorious. And this
isthat glory whose view we ought to long for and labour after. And if we seeit not, we are yet in
darkness; yea, though we say we see, we are blind like others. So David longed and prayed for it,
when yet he could behold it only in types and shadows, Ps. Ixiii. 1, 2, “O God, thou art my God,;
early will | seek thee: my soul thirsteth for thee, my flesh longeth for thee; — to see thy power and
thy glory, so as | have seen thee in the sanctuary.” For there was in the sanctuary an obscure
representation of the glory of God in Christ. How much more should we prize that view of it which
we may have with open face, though yet “asin aglass!” 2 Cor. iii. 18.

Moses, when he had seen the works of God, which were great and marvellous, yet found not
himself satisfied therewith; wherefore, after all, he prays that God “would show him his glory”,
Exod. xxxiii. 18. He knew that the ultimate rest, blessedness, and satisfaction of the soul, isnot in
seeing the works of God, but the glory of God himself. Therefore did he desire some immediate
dawnings of it upon him in thisworld: “I beseech thee, show methy glory.” And if we have right
apprehensions of the future state of blessedness, we cannot but have the same desire of seeing more
of hisglory in thislife. But the question is, How we may attain it? If we are left unto ourselvesin
thisinquiry, if we have no other way for it but theimmediate rising of our thoughts on theimmensity
of the divine nature, we must come every one to the conclusion that Agur makes on the like
consideration, “ Surely | am more brutish than any man, and have not the understanding of a man.
| neither learned wisdom, nor have the knowledge of the holy. Who has ascended up into heaven,
or descended? who has gathered the wind in hisfists? who has bound the watersin agarment? who
has established al the ends of the earth? what is his name, and what is his son’sname, if thou canst
tell?” Prov. xxx. 2-4.

It is in Christ alone that we may have a clear, distinct view of the glory of God and his
excellencies. For him, and him alone, has he appointed the representative of himself unto us; and
we shall take an account hereof in one or two especial instances. See Johni. 18, xiv. 7-10; 2 Cor.
iv. 6; Cal. i. 15; Eph. iii. 4-10; Heb. i. 3.

1. Infinite wisdomis one of the most glorious properties of the divine nature; it isthat whichis
directive of all the external works of God, wherein the glory of all the other excellencies of God is
manifested: wherefore the manifestation of the whole glory of God proceedsoriginally frominfinite

N wisdom. But, as Job speaks, “Where shall [this] wisdom be found; and what is the place of

300 understanding? chap. xxviii. 12. “ Can we by searching find out God? can we find out the Almighty
unto perfection?’ chap. xi. 7. Asitisinitself an essential, eternal property of the divine nature, we
can have no comprehension of it, — we can but adore it in that infinite distance wherein we stand
from God; but in its operations and effects it may be discerned, for they are designed of God for
its manifestation. Among these, the most excellent is the contrivance of the great work of the
salvation of the church. Soiit is celebrated by the apostle, Eph. iii. 9, 10, “To make all men see what
isthe fellowship of the mystery, which from the beginning of the world has been hid in God, who
created all things by Jesus Christ: to the intent that now, unto the principalities and powers in
heavenly places, might be known by the church the manifold wisdom of God.”

If we have any interest in God, if we have any hopes of blessedness in beholding of his glory
unto eternity, we cannot but desire aview (such asis attainable) of thisinfinite, manifold wisdom
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of Godinthislife. Butitisin Christ alonethat we can discern anything of it; for him hasthe Father
chosen and sealed to represent it unto us. All the treasures of thiswisdom are hid, laid up, and laid
out in him; — herein lies the essence and form of faith. Believers by it do see the wisdom of God
in Chrigt, in his person and office, — Christ the wisdom of God. Unbelievers see it not, as the
apostle argues, 1 Cor. i. 22-24.

In beholding the glory of thisinfinite wisdom of God in Christ, we behold his own glory also,
— the glory given him of his Father; for thisis his glory, that in and by him, and him alone, the
wisdom of God is manifested and represented unto us. When God appointed him as the great and
only means of this end, he gave him honour and glory above the whole creation; for it is but little
of divine wisdom which the works of it declare, in comparison of what is manifested in Christ
Jesus. We no way deny or extenuate the manifestation that is made of the wisdom of God in the
works of creation and providence. It is sufficient to detect the folly of atheism and idolatry; and
was designed of God unto that end. But its comparative insufficiency — with respect unto the
representation of it in Christ as to the ends of knowing God aright and living unto him — the
Scripture does abundantly attest. And the abuse of it was catholic [i. e., universal], as the apostle
declares, Rom. i. 20, &c. To see this wisdom clearly is our wisdom; and a due apprehension of it
fillsthe souls of believers “with joy unspeakable, and full of glory.”

2. We may aso instance in the love of God. The apostle tells us that “God islove,” 1 Johniv.
8. Divine love is not to be considered only in its effects, but in its nature and essence; and so it is

N\ God himself, for “God islove.” And a blessed revelation this is of the divine nature; it casts out
301 envy, hatred, malice, revenge, with al their fruits, in rage, fierceness, implacability, persecution,
murder, into the territories of Satan. They belong not unto God in his nature or acting; for “God is
love.” So the same apostle tells us, that he who “slew his brother was of the wicked one,” 1 John

iii. 12. He was of the devil, his father, and his works did he do.

But theinquiry is as before, — How shall we have aview of thislove, of God aslove? by what
way or means shall we behold the glory of it? It ishidden from all living, in God himself. The wise
philosophers, who discoursed so much of the love of God, knew nothing of this, that “ God islove.”
The most of the natural notions of men about it are corrupt, and the best of them weak and imperfect.
Generally, the thoughts of men about it are, that heis of afacile and easy nature, one that they may
make bold withal in al their occasions; as the Psalmist declares, Ps. |. 21. And whereas it must be
learned in its effects, operations, and divine ways of its manifestation, those who know not Christ
know nothing of them. And many things in providence do interpose to hinder our views of this
love; — for athough, indeed, “God is love,” yet “his wrath is revealed from heaven against the
ungodliness of men;” asall things at thisday arefilled with evidences of hisanger and displeasure.
How, then, shall we know, wherein shall we behold, the glory of God in this, that heislove? The
apostle declaresit in the next words, 1 Johniiv. 9, “In this was manifested the love of God towards
us, because that God sent his only-begotten Son into the world, that we might live through him.”
This is the only evidence given us that “God is love.” Hereby alone is the divine nature as such
made known unto us, — namely, in the mission, person, and office of the Son of God; without this,
al isin darkness as unto the true nature and supreme operation of thisdivine love.

Herein do we behold the glory of Christ himself, evenin thislife. This glory was given him of
the Father, — namely, that he now should declare and evidence that “ God is love;” and he did so,
“that in al things he might have the pre-eminence.” Herein we may see how excellent, how beautiful,
how glorious and desirable heis, seeing in him alone we have a due representation of God asheis
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love; which is the most joyful sight of God that any creature can obtain. He who beholds not the

glory of Christ herein is utterly ignorant of those heavenly mysteries;, — he knoweth neither God

nor Christ, — he has neither the Father nor the Son. He knows not God, because he knows not the

holy properties of hisnaturein the principal way designed by infinite wisdom for their manifestation;

he knows not Christ, because he sees not the glory of God in him. Wherefore, whatever notions

N men may have from the light of nature, or from the works of Providence, that thereislovein God,

302 — however they may adorn them in elegant, affecting expressions, — yet from them no man can

know that “God islove.” In the revelation hereof Christ has the pre-eminence; nor can any man

comprehend anything of it aright but in him. It isthat which the whole light of the creation cannot
discover; for it isthe spring and centre of the mystery of godliness.

Thesethings are of the deep things of God, such as belong unto that wisdom of God in amystery
which they that are carnal cannot receive, as the apostle testifies, 1 Cor. ii. 14. But the meanest
believer who livesin the exercise of faith, may have an understanding of them so far asis needful
unto hislove and obedience. The sum of the wholeisthis: If you would behold the glory of Christ
asthe great means of your sanctification and consolation, asthe only preparation for the beholding
of hisglory in eternal blessedness, consider what of God is made known and represented unto you
in him, wherein God purposed and designed to glorify himself in him. Now, thisisall that may be
known of God in a saving manner, — especialy his wisdom, his love, his goodness, grace, and
mercy, whereon the life of our souls does depend; — and the Lord Christ being appointed the only
way and means hereof, how exceeding glorious must he be in the eyes of them that do believe!

These things being premised, | shall close thisfirst consideration of that glory of Christ which
we behold by faith in this world, with some such observations as may excite us unto the practice
of thisgreat duty, and improvement of thisgreat privilege, — the greatest which on this side heaven
we can be made partakers of .

There are some who regard not these thingsat all, but rather despise them. They never entertain
any seriousthoughts of obtaining aview of the glory of God in Christ, — which isto be unbelievers.
They look on him as a teacher that came forth from God to reveal his will, and to teach us his
worship; and so indeed he was. But thisthey say wasthe sole use of hispersoninreligion,— which
is Mohammedanism. The manifestation of al the holy properties of the divine nature, with the
representation of them unto angels above and the church in this world, as he is the image of the
invisible God, in the constitution of his person and the discharge of hisoffice, are thingsthey regard
not; yea, they despise and scorn what is professed concerning them: for pride and contempt of
otherswere always the safest covert of ignorance; otherwise it would seem strange that men should
openly boast of their own blindness. But these conceptions of men’s minds are influenced by that
unbelief of his divine person which maketh havoc of Christianity at this day in the world.

N | speak of them whose minds are better disposed towards heavenly things; and unto them | say,
303 Wherefore do you love Jesus Christ? for so you profess to do. Wherefore do you trust in him?
wherefore do you honour him? wherefore do you desire to be in heaven with him? Can you give a
reason of this hope that is in you, — an account why you do al or any of these things? If you
cannot, all that you pretend towards him is but fancy and imagination; you fight uncertainly, as
men beating the air. Or is one of your reasons hereof, that in him you do by faith behold that glory
of God, with the holy properties of his nature, and their principal operations, in order unto your
own salvation and blessedness, which otherwise would have been eternally hid from you? Herein
is he “precious unto them that do believe.”

24


http://www.ccel.org/b/bible/asv/xml/asv.iCor.2.xml#iCor.2.14

The Glory of Christ John Owen

Let us, therefore, as many as are spiritual, be thus minded. Let us make use of this privilege
with regjoicing, and be found in the discharge of this duty with diligence. For thus to behold the
glory of God is both our privilege and our duty. The duties of the Law were a burden and a yoke;
but those of the Gospel are privileges and advantages.

It is a promise concerning the days of the New Testament, that our “eyes shall seethe Kingin
his beauty,” Isa. xxxiii. 17. We shall behold the glory of Christ in its lustre and excellency. What
is this beauty of the King of saints? Isit not that God isin him, and he is the great representative
of his glory unto us? Wherefore, in the contemplation of this glory consists the principal exercise
of faith. And who can declare the glory of this privilege, that we who are born in darkness, and
deserved to be cast out into utter darkness, should be tranglated into this marvellous “light of the
knowledge of the glory of God in the face of Jesus Christ?’

What are all the stained glories, the fading beauties of thisworld? of al that the devil showed
our Saviour from the mount? what are they in comparison of one view of the glory of God
represented in Christ, and of the glory of Christ as his great representative?

The most pernicious effect of unbelief under the preaching of the gospel is, that, together with
an influence of power from Satan, “it blinds the eyes of men’s minds, that they should not see this
glory of Christ;” whereon they perish eternally, 2 Cor. iv. 3, 4.

But the most of those who at this day are called Christians are strangers unto this duty. Our
Lord Jesus Christ told the Pharisees, that notwithstanding all their boasting of the knowledge of
God, they had not “heard his voice at any time, nor seen his shape;” that is, as Moses did. They
had no real acquaintance with him, — they had no spiritual view of hisglory. And so it isamongst
ourselves; notwithstanding the general profession that is of the knowledge of Christ, they are but

N few who thus behold hisglory; and therefore few who are transformed into hisimage and likeness.
304 Some men speak much of the imitation of Christ, and following of his example; and it were
well if we could see more of it really in effect. But no man shall ever become “like unto him” by
bare imitation of hisactions, without that view or intuition of hisglory which aloneisaccompanied

with atransforming power to change them into the same image.

The truth is, the best of us all are woefully defective in this duty, and many are discouraged
from it because a pretence of it in some has degenerated into superstition; but we are loath at any
time seriously to engagein it, and come with an unwilling kind of willingness unto the exercise of
our mindsin it.

Thoughts of this glory of Christ are too high for us, or too hard for us, such as we cannot long
delight in; we turn away from them with a kind of weariness: yet are they of the same nature in
genera with our beholding of the glory of Christ in heaven, wherein there shall be no weariness,
or satiety, unto eternity. Isnot the cause of it, that we are unspiritual or carnal, having our thoughts
and affections wonted to give entertainment unto other things? For this is the principal cause of
our unreadiness and incapacity to exercise our mindsin and about the great mysteries of the Gospel,
1 Cor. iii. 1-3. And it is so with us, moreover, because we do not stir up ourselveswith watchfulness
and diligence in continual acting of faith on this blessed object. Thisis that which keeps many of
us at so low an ebb, as unto the powers of a heavenly life and spiritual joys.

Did we abound in this duty, in this exercise of faith, our life in walking before God would be
more sweet and pleasant unto us, — our spiritual light and strength would have a daily increase,
— we should more represent the glory of Christ in our ways and walking than usually we do, and
death itself would be most welcome unto us.
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The angels themselves desire to |ook into the things of the glory of Christ, 1 Peter i. 12. There
isinthem matter of inquiry and instruction for the most high and holy spiritsin heaven. The manifold
wisdom of God in them is made known unto “principalities and powersin heavenly places by the
church,” Eph. iii. 10. And shall we neglect that which isthe object of angelical diligenceto inquire
into; especially considering that we are more than they concerned in it?

Is Christ, then, thus glorious in our eyes? Do we see the Father in him, or by seeing of him?
Do we sedulously daily contemplate on the wisdom, love, grace, goodness, holiness, and
righteousness of God, as revealing and manifesting themselvesin him? Do we sufficiently consider
that the immediate vision of this glory in heaven will be our everlasting blessedness? Does the

N imperfect view which we have of it here increase our desires after the perfect sight of it above?
305 With respect unto these inquiries | shall briefly speak unto sundry sorts of men.

Some will say they understand not these things, nor any concernment of their own in them. If
they are true, yet are they notions which they may safely be without the knowledge of; for, so far
as they can discern, they have no influence of Christian practice, or duties of morality; and the
preaching of them does but take off the minds of men from more necessary duties. But “if the gospel
be hid, it is hid unto them that perish.” And unto the objection | say, —

1. Nothing ismorefully and clearly revealed in the gospel, than that unto us Jesus Christ is“the
image of theinvisible God;” that he isthe character of the person of the Father, so asthat in seeing
him we see the Father also; that we have “the light of the knowledge of the glory of God in hisface
alone,” as has been proved. Thisisthe principal fundamental mystery and truth of the Gospel; and
which if it be not received, believed, owned, all other truths are useless unto our souls. To refer al
the testimonies that are given hereunto to the doctrine which he taught, in contradistinction unto
his person as acting in the discharge of his office, is anti-evangelical, anti-christian, — turning the
whole Gospel into afable.

2. It is s, that the light of faith is given unto us principally to enable us to behold the glory of
God in Christ, — to contemplate on it, as unto all the ends of its manifestation. So isit expressly
affirmed, 2 Cor. iv. 6. If we have not this light, as it is communicated by the power of God unto
them that do believe, Eph. i. 17-19, we must be strangers unto the whole mystery of the gospel, 2
Cor. iv. 3, 4.

3. That in the beholding of the glory of God in Christ, we behold his glory also. For hereinis
heinfinitely glorious above the whole creation, in that in and by him alonethe glory of theinvisible
God is represented unto us. Herein do our souls live. This is that whereby the image of God is
renewed in us, and we are made like unto the first-born.

4. Thisis so far from being unnecessary unto Christian practice, and the sanctified duties of
morality, that he knows not Christ, he knows not the Gospel, he knows not the faith of the catholic
church, who imaginesthat they can be performed acceptably without it. Y ea, thisisthe root whence
all other Christian duties do spring, and whereon their grow, whereby they are distinguished from
the works of heathens. He is no Christian who believes not that faith in the person of Christ isthe
spring of all evangelical obedience; or who knows not that faith respects the revel ation of the glory
of God in him.

If these things are so, as they are the most important truths of the Gospel, and whose denial

N\ overthrows the foundation of faith, and is ruinous to Christian religion, certainly it is our duty to
306 livein the constant exercise of faith with respect unto this glory of Christ. And we have sufficient
experience of what kind of morality the ignorance of it has produced.
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Others there are who may be some way strangers, but are no way enemies, unto this mystery,
and to the practical exercise of faith therein. To such | shall tender the ensuing directions.—

1. Reckon in your minds, that this beholding of the glory of Christ by beholding the glory of
God, and all hisholy propertiesin him, isthe greatest privilege whereof in thislife we can be made
partakers. The dawning of heavenisinit, and thefirst-fruitsof glory; for thisislife eternal, to know
the Father, and Jesus Christ whom he hath sent, John xvii. 3. Unlessyou valueit, unlessyou esteem
it as such a privilege, you will not enjoy it; and that which is not valued according unto its worth
isdespised. It isnot enough to think it aprivilege, an advantage; but it is to be valued above other
things, according unto its greatness and excellency. “ Destruction and death say, We have heard the
fame thereof with our ears,” Job xxviii. 22. And if we do no more, we shall die strangers unto it;
we are to “cry after this knowledge, and lift up our voice for this understanding,” if we design to
attain it.

2. Asit is a great privilege, which requires a due valuation; so it is a great mystery, which
requires much spiritual wisdom to the right understanding of it, and to direct in its practice, 1 Cor.
ii. 4, 5. Flesh and blood will not reveal it unto us, but we must be taught of God to apprehend it,
Johni. 12, 13; Maitt. xvi. 16, 17. Mere unsanctified reason will never enable us unto, nor guide us
in, the discovery of this duty. Men are not so vain as to hope for skill and understanding in the
mystery of asecular art or trade, without the diligent use of those meanswhereby it may be attained;
and shall we suppose that we may be furnished with spiritual skill and wisdom in this sacred mystery,
without diligence in the use of the means appointed of God for the attaining of it? The principal of
themisfervent prayer. Pray, then, with Moses, that God would show you this his glory; pray with
the apostle, that “the eyes of your understanding may be enlightened to behold it;” pray that the
“God of our Lord Jesus Christ, the Father of glory, may give unto you the spirit of wisdom and
revelationinthe knowledge of him.” Fill your mindswith spiritual thoughts and contrivances about
them. Slothful and lazy souls never obtain oneview of thisglory; the*lionintheway” detersthem
from attempting it. Being carnal, they abhor all diligence in the use of spiritual means, such as
prayer and meditation on things unto them uneasy, unpleasing, and difficult. Unto others the way
partakes of the nature of the end; the means of obtaining a view of the glory of Christ are of the

N\ samekind, of the same pleasantness, with that view itself in their proportion.

307 3. Learn the use hereof from the acting of contrary vicious habits. When the minds of men are
vehemently fixed on the pursuit of their lusts, they will be continually ruminating on the objects
of them, and have athousand contrivances about them, until their “eyes become full of adulteries,
and they cannot cease from sinning,” as the apostle speaks. The objects of their lusts have framed
and raised an image of themselves in their minds, and transformed them into their own likeness.
Is this the way of them who “go down to the chambers of death?’ Do they thus frame their souls,
and make them meet for destruction, until their words, gestures, actions, proclaim the frame of their
minds unto all that look upon them? And shall we be slothful and negligent in the contemplation
of that glory which transforms our minds into its own likeness, so as that the eyes of our
understandings shall be continually filled with it, until we see him and behold him continually, so
as never to cease from the holy acts of delight in him and love to him?

4. Would we, then, behold the glory of God as he manifesteth it in and by the holy properties
of his nature, with their blessed operations and effects? — without which we have nothing of the
power of religion in us, whatever we pretend: this alone is the way of it. Go to the whole creation,
and all things contained in it; they can say no more, but, “We have heard the fame and report of
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these things,” and what we have heard we declare; but it is but alittle portion of them that we are
acquainted withal. “The heavens,” indeed, “declare the glory of God, and the firmament showeth
his handy-work.” “The invisible things of God are understood by the things that are made, even
hiseternal power and Godhead.” But, comparatively, it isbut little that we can hence learn of these
things, asto that we may behold of them in Christ Jesus. How blind herein was the best phil osopher
in comparison of the meanest of the apostles; yea, of him who isleast in the kingdom of heaven!

But herein it is required that we rest not in the notion of this truth, and a bare assent unto the
doctrine of it. The affecting power of it upon our hearts is that which we should aim at. Wherein
does the blessedness of the saints above consist? Isit not herein, that they behold and see the glory
of God in Christ? And what is the effect of it upon those blessed souls? Does it not change them
into the same image, or make them like unto Christ? Doesit not fill and satiate them with joy, rest,
delight, complacency, and ineffable satisfaction? Do we expect, do we desire, the same state of
blessedness? It is our present view of the glory of Christ which isour initiation thereinto, if we are

N\ exercised init, until we have an experience of its transforming power in our souls.

308 These things are, it may be, of little use unto some. Such as are babes in spiritual knowledge
and understanding, — either because they are carnal, 1 Cor. iii. 1, 2, or slothful in hearing, Heb. v.
12-14, — are not capable of these divine mysteries. And therefore the apostle did, in an especial
manner, declare this wisdom of God in a mystery unto them that were perfect, 1 Cor. ii. 6, 7; —
that is, who were more grown in spiritual knowledge, and had their “senses exercised to discern
good and evil.” It is unto them who are exercised in the contemplation of invisible things, who
delight to walk in the more retired paths of faith and love, that they are precious.

Some few inferences from the whole of what has been declared shall put a closeto this part of
our Discourse.

1. The holy properties of the divine nature are not only represented unto our faith in Christ, as
to their own essential glory, but as they are in the exercise of their powers for the salvation of the
church. In him do we behold the wisdom, goodness, love, grace, mercy, and power of God, acting
themselves in the contrivance, constitution, and efficacious accomplishment of the great work of
our redemption and salvation. Thisgives, asunto us, an unutterable [ustre unto the native amiableness
of the divine excellencies. The wisdom and love of God are in themselves infinitely glorious, —
infinitely amiable; — nothing can be added unto them, — there can be no increase of their essential
glory. Howbeit, asthey are eternally resident in the divine nature, and absolutely the same withiit,
we cannot so comprehend them as to have an endearing, satiating view of their glory, but as they
are exerted in the work of the redemption and salvation of the church, — as they are expressed,
communicating their blessed effects unto the souls of them that do believe, — which is done only
in Christ; so the beams of their glory shine unto us with unspeakable refreshment and joy, 2 Cor.
iv. 6. Hence the apostle, on the consideration of the acting of the holy properties of God in this
blessed work, falls into that contemplation, “O the depth of the riches both of the wisdom and
knowledge of God! how unsearchable are his judgments, and his ways past finding out! For who
hath known the mind of the Lord? or who hath been his counsellor? or who hath first given to him,
and it shall be recompensed unto him again? For of him, and through him, and to him, areall things:
to whom be glory for ever. Amen,” Rom. xi. 33-36.

2. In and through Christ we do believe in God, 1 Pet. i. 21. Thisis the life of our souls. God
himself, in the infinite perfections of his divine nature, is the ultimate object of our faith. But heis
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not here the immediate object of it; but the divine way and means of the manifestation of himself

N\ and them unto us, are so. Through Christ we believein God. By our belief in him we cometo place

309 our faith ultimately in God himself; and this we can no otherwise do but by beholding the glory of
God in him, as has been declared.

3. This is the only way whereby we may attain the saving, sanctifying knowledge of God.
Without this, every beam of divine light that shines on us, or gleams from without (as the light
shineth into darkness when the darkness comprehendeth it not, Johni. 5), every spark that ariseth
from the remainders of the light of nature within, does rather amaze the minds of men than lead
them into the saving knowledge of God. So aglance of light in adark night, giving atransient view
of various objects, and passing away, doesrather amaze than direct atraveller, and leave him more
exposed unto wandering than before. Such were all those notions of the Divine Being and his
excellencies, which those who boasted themselves to be wise among the heathen embraced and
improved. They did but fluctuate in their minds; they did not transform them into the image and
likeness of God, as the saving knowledge of him does, Col. iii. 10.

So the apostle expresseth this truth, “Where is the wise? where is the scribe? where is the
disputer of this world? hath not God made foolish the wisdom of this world? For after that, in the
wisdom of God, theworld by wisdom knew not God, it pleased God by the foolishness of preaching
to save them that believe. For the Jews require a sign, and the Greeks seek after wisdom: but we
preach Christ crucified, unto the Jews a stumbling-block, and unto the Greeksfoolishness; but unto
them which are called, both Jews and Greeks, Christ the power of God, and the wisdom of God,”
1 Cor. i. 20-24.

After it was evident unto all, that the world, the wise, the studious, the contemplative part of
it, inthewisdom of God, disposing them into that condition wherein they were | eft unto themselves,
intheir own wisdom, their natural light and reason, did not, could not, cometo the saving knowledge
of God, but were puffed up into acontempt of the only way of the revelation of himself asweakness
and folly; — it pleased God then to manifest all their wisdom to be folly, and to establish the only
means of the knowledge of himself in Christ Jesus.

Chapter I11. Theglory of Christ in the mysterious constitution
of his person.

The second thing wherein we may behold the glory of Christ, given him of his Father, isin the
mysterious constitution of his Person, as heis God and man in one and the same person. There are
N in him, in hisone single individual person, two distinct natures; the one, eternal, infinite, immense,
310 amighty, — the form and essence of God; the other, having a beginning in time, finite, limited,
confined unto a certain place, — which is our nature, which he took on him when he was “made
flesh, and dwelt among us.” The declaration of the nature of thisglory is apart of my discourse of

the Person of Christ, whereunto | refer the reader:— my present design is of another nature.
Thisisthat glory whose beams are so illustrious, as that the blind world cannot bear the light
and beauty of them. Multitudes begin openly to deny this incarnation of the Son of God, — this
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personal union of God and man in their distinct natures. They deny that thereiseither glory or truth
init; and it will erelong appear (it begins aready to evidence itself) what greater multitudes there
are, who yet do not, who yet dare not, openly reject the doctrine of it, who in truth believe it not,
nor see any glory init. Howbeit, this glory isthe glory of our religion, — the glory of the church,
— the sole Rock whereon it is built, — the only spring of present grace and future glory.

Thisisthat glory which the angelsthemsel ves desire to behold, the mystery whereof they “bow
downto look into,” 1 Peter i. 12. So was their desire represented by the cherubim in the most holy
place of the tabernacle; for they were a shadow of the ministry of angelsin the church. Theark and
the mercy seat were atype of Christ in the discharge of his office; and these cherubim were made
standing over them, as being in heaven above; but earnestly looking down upon them in a posture
of reverence and adoration. So they did of old; and in their present contemplation of it consists no
small part of their eternal blessedness.

Hereon dependsthe ruin of Satan and hiskingdom. Hissin, so far aswe can conceive, consisted
of two parts. 1. His pride against the person of the Son of God, by whom he was created. “ For by
him were all things created that are” (or were when first created) “in heaven, whether they be
thrones, or dominions, or principalities, or power,” Col. i. 16. Against him helifted up himself; —
which was the beginning of histransgression. 2. Envy against mankind, made in the image of God,
of the Son of God the first born. This completed his sin; nothing was now left whereon to act his
pride and malice. Unto his eternal confusion and ruin, God, in infinite wisdom, unites both the
natures he had sinned against in the one person of the Son; who was the first object of his pride
and malice. Hereby hisdestruction is attended with everlasting shame in the discovery of hisfolly,
wherein he would have contended with infinite wisdom, as well as misery, by the powers of the
two natures united in one person.

N Here lies the foundation of the church. The foundation of the whole old creation waslaid in an

311 act of absolute sovereign power. Hereby God “hanged the earth upon nothing.” But the foundation

of the church is on this mysterious, immovable rock, “Thou art the Christ, the Son of the living

God;” — on the most intimate conjunction of the two natures, the divine and human, in themselves
infinitely distant, in the same person.

We may name one place wherein it is gloriously represented unto us, Isa. ix. 6, “For unto us a
child isborn, unto us ason is given; and the government shall be upon his shoulder: and his name
shall be called Wonderful, Counsellor, The mighty God, The everlasting Father, The Prince of
Peace.” Here must the whole church fall down and worship the Author of thiswonderful contrivance;
and, captivating their understandings unto the obedience of faith, humbly adore what they cannot
comprehend.

This was obscurely represented unto the church of old, Exod. iii. 2-6, “And the Angel of the
Lord appeared unto him in aflame of fire out of the midst of a bush; and he looked, and, behold,
the bush burned with fire, and the bush was not consumed. And Moses said, | will now turn aside,
and see this great sight, why the bush is not burnt. And when the Lord saw that he turned aside to
see, God called unto him out of the midst of the bush, and said, Moses, Moses. And he said, Here
am |. And he said, Draw not nigh hither: put off thy shoes from off thy feet; for the place whereon
thou standest is holy ground. Moreover he said, | am the God of thy father, the God of Abraham,”
&c.

This fire was a type or declaration of the presence of God in the person of the Son. For with
respect unto the Father heis called an Angel, the Angel of the covenant; but absolutely in himself,
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hewas Jehovah, the* God of Abraham,” & c. And of his presencethe fire was a proper representation.
For in his nature he is as a*“consuming fire;” and his present work was the delivery of the church
out of afiery trial. Thisfire placed itself in abush, whereit burned; but the bush was not consumed.
And although the continuance of thefirein the bush was but for a short season, a present appearance,
yet thence was God said to dwell in the bush: “ The good-will of him that dwelt in the bush,” Deut.
xxxiii. 16. And thisis so spoken, because the being of the fire in the bush for a season was atype
of him in whom “the fulness of the Godhead dwelt bodily,” and that for ever, Col. ii. 9, — of him
who was “made flesh, and dwelt among us,” John i. 14. The eternal fire of the divine nature dwells
in the bush of our frail nature, yet is it not consumed thereby. God thus dwells in this bush, with
all his good-will towards sinners.

Moses looked on this sight as a marvellous and wondrous thing. And if it were so in the type,

N\ what isit in the truth, substance, and readlity of it?

312 And by direction given unto him to “put off his shoes,” we are taught to cast away all fleshly
imaginations and carnal affections, that by pure acts of faith we may behold thisglory, — the glory
of the only-begotten of the Father.

| design not here to insist on the explication or confirmation of this glorious truth, concerning
the constitution of the person of Christ in and by his incarnation. What | can comprehend, what |
do believe concerning it, | have fully declared in a large peculiar treatise.? Here | take the truth
itself asknown, or asit may be thence learned. My present businessis only to stir up the minds of
believers unto a due contemplations of the glory of Christ in the sacred, mysterious constitution of
his person, as God and man in one. So much as we abide herein, so much do “we live by the faith
of the Son of God;” — and God can, by a spirit of wisdom and revelation, open the eyes of our
understandings, that we may behold this glory unto our ineffable consolation and joy. And unto
the diligent discharge of our duty herein | shall offer the ensuing directions.—

1. Let us get it fixed on our souls and in our minds, that this glory of Christ in the divine
constitution of his person is the best, the most noble, useful, beneficial object that we can be
conversant about in our thoughts, or cleave unto in our affections.

What are all other things in comparison of the “knowledge of Christ?’ In the judgment of the
great apostle, they are but “loss and dung,” Phil. iii. 8-10. So they wereto him; and if they are not
S0 to uswe are carnal.

What istheworld, and what are the things thereof, which most men spend their thoughts about,
and fix their affections on? The Psalmist gives his judgment about them, in comparison of aview
of thisglory of Christ, Ps. iv. 6, “Many say, Who will show us any good?” — Who will give and
help us to attain so much in and of this world as will give rest and satisfaction unto our minds?
That isthe good inquired after. But, saith he, “Lord, lift thou up the light of thy countenance upon
us.” Thelight of the glory of God in the face of Christ Jesus is that satisfactory good alone which
| desire and seek after.

The Scripture reproacheth the vanity and folly of the minds of men, in that “they spend their
money for that which is not bread, and their labour for that which profiteth not.” They engage the
vigour of their spirits about perishing things, when they have durabl e substance and riches proposed
unto them.

2 See the preceding treatise, “ Christologia; or, a Declaration of the Glorious Mystery of the Person of Christ.” — Ed.
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N How do men for the most part exercise their minds? what are they conversant about in their
313 thoughts?

Some by them “make provision for the flesh, to fulfil the lusts thereof;” as Rom. xiii. 14. They
search about continually in their thoughts for objects suited unto their lusts and carnal affections,
coining, framing, and stamping of them in their imaginations. They fix their eyes with delight on
toads and serpents, with all noisome, filthy objects, — refusing, in the meantime, to behold the
beauty and glory of the light of the sun. So isit with all that spend their thoughts about the objects
of their sinful pleasures, — refusing to look up after one view of this glory of Christ.

Some keep their thoughts in continual exercise about the things of this world, as unto the
advantages and emoluments which they expect from them. Hereby are they transformed into the
image of the world, becoming earthly, carnal, and vain. Isit because thereisno God in Israel that
these applications are made unto theidol of Ekron? That thereisno glory, no desirablenessin Christ
for men to inquire after, and fix their minds upon? O the blindness, the darkness, the folly of poor
sinners! Whom do they despise? and for what?

Some, of more refined parts and notional minds, do arise unto a sedulous meditation on the
works of creation and providence. Hence many excellent discourses on that subject, adorned with
eloquence, are published among us. And awork this is worthy of our nature, and suited unto our
rational capacities; yea, the first end of our natural endowment with them. But in all these things,
thereisno glory in comparison of what is proposed to usin the mysterious constitution of the person
of Christ. The sun hasno glory, the moon and stars no beauty, the order and influence of the heavenly
bodies have no excellency, in comparison of it.

Thisisthat which the Psalmist designsto declare, Ps. viii., “O Lord our Lord, how excellent is
thy name in all the earth! who hast set thy glory above the heavens. When | consider thy heavens,
the work of thy fingers, the moon and the stars, which thou hast ordained; what is man, that thou
art mindful of him? and the son of man, that thou visitest him? For thou hast made him alittle lower
than the angels and hast crowned him with glory and honour. Thou madest him to have dominion
over the works of thy hands; thou hast put all things under his feet.”

He is engaged in a contemplation of the glory of God in his works; and he concludes that the
fabric of heaven, with the moon and starstherein (for it was his meditation by night, when he beheld
them), was exceeding glorious, and greatly to be admired. This casts his thoughts on the poor,
weak, infirm nature of man, which seems as nothing in comparison of those glories above; but
immediately hereon hefallsinto an admiration of the wisdom, goodness, and love of God, exalting

N\ that natureincomparably above all theworks of creation in the person of Jesus Christ; asthe apostle
314 expounds this place, Heb. ii. 5, 6.

This, therefore, is the highest, the best, the most useful object of our thoughts and affections.
He who has had areal view of thisglory, though he know himself to be a poor, sinful, dying worm
of the earth, yet would he not be an angel in heaven, if thereby he should lose the sight of it; for
thisisthe centre wherein all the lines of the manifestation of the divine glory do meet and rest.

L ook unto the things of thisworld, — wives, children, possessions, estates, power, friends, and
honour; how amiable are they! how desirable unto the thoughts of the most of men! But he who
has obtained a view of the glory of Christ, will, in the midst of them all, say, “Whom have | in
heaven but thee? and there is none on earth that | desire besides thee,” Ps. Ixxiii. 25; “For who in
the heaven can be compared unto the Lord? who among the sons of the mighty can be likened unto
the Lord?’ Ps. Ixxxix. 6.
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He himself, out of hisinfinite love and ineffable condescension, upon the sight and view of his
church, and his own graces in her, wherewith she is adorned, does say, “Thou hast ravished my
heart, my sister, my spouse; thou hast ravished my heart with one of thine eyes, with one chain of
thy neck,” Cant. iv. 9. How much more ought a believing soul, upon aview of the glory of Christ,
in whom it pleased the Father that all fulness should dwell, to say, Thou hast ravished my heart,
taken it away from me! “O thou whom my soul loveth,” one glance of thy glorious beauty upon
me has quite overcome me, — hath left no heart in me unto things here below! If it be not thus with
us frequently, — if we value not this object of our minds and affections, — if we are not diligent
in looking up unto him to behold his glory, — it is because we are carnal, and not in any good
measure partakers of the promise, that “our eyes shall see the King in his beauty.”

2. Our second direction unto the same end is, that we diligently study the Scripture, and the
revelations that are made of this glory of Christ therein. To behold it, is not a work of fancy or
imagination; it is not conversing with an image framed by the art of men without, or that of our
own fancy within, but of faith exercised on divine revelations. This direction he gives us himself,
John v. 39, “Search the Scriptures; for they are they which testify of me.” The way whereby this
isdoneisfully set before usin the example of the holy prophets under the Old Testament, 1 Peter
i. 11-13.

Thisprincipleisawaysto be retained in our minds in reading of the Scripture, — namely, that
the revelation and doctrine of the person of Christ and his office, is the foundation whereon all

N\ other instructions of the prophets and apostles for the edification of the church are built, and
315 whereinto they are resolved; as is declared, Eph. ii. 20-22. So our Lord Jesus Christ himself at
large makes it manifest, Luke xxiv. 26, 27, 45, 46. Lay aside the consideration hereof, and the
Scriptures are no such thing as they pretend unto, — namely, a revelation of the glory of God in
the salvation of the church; nor are those of the Old Testament so at this day unto the Jews, who
own not this principle, 2 Cor. iii. 13-16. There are, therefore, such revelations of the person and
glory of Christ treasured up in the Scripture, from the beginning unto the end of it, as may exercise
the faith and contemplation of believers in this world, and shall never, during this life, be fully
discovered or understood; and in divine meditations of these revelations does much of the life of

faith consist.

There are three ways whereby the glory of Christ isrepresented unto usin the Scripture. First,
By direct descriptions of his glorious person and incarnation. See, among other places, Gen. iii.
15; Ps. ii. 7-9, xlv. 2—6, Ixviii. 17, 18, cx.; Isa vi. 14, ix. 6; Zech. iii. 8; Johni. 1-3; Phil. ii. 6-8;
Heb.i. 1-3, ii. 14-16; Rev.i. 17, 18. Secondly, By prophecies, promises, and express instructions
concerning him, all leading unto the contemplation of his glory, which are innumerable. Thirdly,
By the sacred institutions of divine worship under the Old Testament: for the end of them all was
to represent unto the church the glory of Christ in the discharge of his office; as we shall see
afterward.

We may take notice of an instance in one kind under the Old Testament, and of one and another
under the New.

His personal appearances under the Old Testament carried in them a demonstration of his
glory. Such was that in the vision which Isaiah had, “when he saw his glory, and spake of him,”
chap. vi. 1, 2, “I saw the Lord sitting upon a throne, high and lifted up, and his train filled the
temple. Aboveit stood the seraphim,” & c. It was arepresentation of the glory of the divine presence
of Christ filling his human nature, the temple of his body, with atrain of all-glorious graces. And
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if thistypical representation of it was so glorious, as that the seraphim were not able steadfastly to
behold it, but “covered their faces” upon its appearance, verse 2, how exceeding glorious isit in
itself, asit is openly revealed in the Gospel!

Of the same nature are the immediate testimonies given unto him from heaven in the New
Testament. So the apostle tells us, “ he received from God the Father honour and glory, when there
came such a voice to him from the excellent glory, This is my beloved Son, in whom | am well
pleased,” 2 Peter i. 17. The apostle intends the time of his transfiguration in the mount; for so he
adds, verse 18, “ And this voice which came from heaven we heard, when we were with him in the

N holy mount.” Howbeit, at sundry other times he had the same testimony, or to the same purpose,
316 from God, even the Father, in heaven. Herein God gave him honour and glory, which all those that
believein him should behold and admire; not only those who heard thistestimony with their bodily
ears, but al unto whom it is testified in the Scripture, are obliged to look after, and contemplate
on, theglory of Christ, asthusrevealed and proposed. From the throne of hisexcellency, by audible
voices, by visible signs, by the opening of the heavens above, by the descent of the Holy Spirit
upon him, God testified unto him as his eternal Son, and gave him therein honour and glory. The
thoughts of thisdivinetestimony, and the glory of Christ therein, has often filled the hearts of some

with joy and delight.

This, therefore, in reading and studying the holy Scripture, we ought with all diligenceto search
and attend unto, as did the prophetsof old (1 Peteri. 11, 12), if we intend by them to be made “wise
unto salvation.”

We should herein be as the merchant-man that seeks for pearls; he seeks for all sorts of them,
but when he has found one of “great price,” he partswith al to makeit his own, Matt. xiii. 45, 46.
The Scripture isthefield, the place, the mine where we search and dig for pearls. See Prov. ii. 1-5.
Every sacred truth that is made effectual unto the good of our souls, is a pearl whereby we are
enriched; but when we meet with, when we fall upon this pearl of price, the glory of Christ, — this
isthat which the soul of a believer cleaves unto with joy.

Then do we find food for soulsin the word of truth, then do we taste how graciousthe Lord is
therein, then is the Scripture full of refreshment unto us as a spring of living water, — when we
are taken into blessed views of the glory of Christ therein. And we are in the best frame of duty,
when the principal motive in our minds to contend earnestly for retaining the possession of the
Scripture against all that would deprive us of it, or discourage us from a daily diligent search into
it, isthis, — that they would take from usthe only glass wherein we may behold the glory of Christ.
Thisisthe glory of the Scripture, that it is the great, yea, the only, outward means of representing
unto us the glory of Christ; and he is the sun in the firmament of it, which only haslight in itself,
and communicates it unto all other things besides.

3. Another direction unto this same end is, that having attained the light of the knowledge of
the glory of Christ from the Scripture, or by the dispensation of the truth in the preaching of the
gospel, we would esteem it our duty frequently to meditate thereon.

N Want hereof isthat fundamental mistake which keeps many among us so low in their grace, so
317 regardless of their privileges. They hear of these things, they assent unto their truth, at least they
do not gainsay them; but they never solemnly meditate upon them. This they esteem aworld that
isabovethem, or areignorant totally of it, or esteem themselves not much concernedinit, or dislike

it as fanaticism. For it is that which no considerations can engage a canal mind to delight in. The

mind must be spiritual and holy, freed from earthly affections and encumbrances, raised above
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things here below, that can in adue manner meditate on the glory of Christ. Therefore are the most
strangers unto this duty, because they will not be at the trouble and charge of that mortification of
earthly affections, — that extirpation of sensual inclinations, — that retirement from the occasions
of life, which are required whereunto. See the treatise on Spiritual-mindedness.

It isto be feared that there are some who profess religion with an appearance of strictness, who
never separate themselves from all other occasions, to meditate on Christ and his glory; and yet,
with a strange inconsistency of apprehensions, they will professthat they desire nothing more than
to behold hisglory in heaven for ever. But it isevident, even in the light of reason, that these things
areirreconcilable. It isimpossible that he who never meditates with delight on the glory of Christ
here in this world, who labours not to behold it by faith as it is revealed in the Scripture, should
ever have any real gracious desireto behold it in heaven. They may love and desire the fruition of
their own imaginations; — they cannot do so of the glory of Christ, whereof they areignorant, and
wherewith they are unacquainted. It is, therefore, to be lamented that men can find time for, and
haveinclinationsto think and meditate on, other things, it may be earthly and vain; but have neither
heart, nor inclination, nor leisure, to meditate on this glorious object. What is the faith and love
which such men profess? How will they find themselves deceived in the issue!

4. Let your occasional thoughts of Christ be many, and multiplied every day. Heisnot far from
us; we may make a speedy address unto him at any time. So the apostle informs us, Rom. x. 6-8,
“Say not in thine heart, Who shall ascend into heaven? (that is, to bring Christ down from above;)
or, Who shall descend into the deep? (that is, to bring up Christ again from the dead.)” For “the
word is nigh thee, even in thy mouth, and in thy heart.” The things that Christ did were done at a
distance from us, and they are long since past. But, saith the apostle, “The word” of the Gospel
wherein these things are revealed, and whereby an application is made of them unto our souls, is
nigh unto us, even in our hearts; that is, if we are true believers, and have mixed the word with

N\ faith, — and so it exhibiteth Christ and all the benefits of his mediation unto us. If, therefore, this

318 word isin our hearts, Christ is nigh unto us. If we turn at any time into ourselves to converse with

theword that abideth in us, there we shall find him ready to receive usinto communion with himself;

that is, in the light of the knowledge of Christ which we have by the word, we may have sudden,

occasional thoughts of him continually: and where our minds and affections are so filled with other

things that we are not ready for converse with him who is thus nigh unto us by the word, we are
spiritually indisposed.

So, to manifest how nigh heisunto us, it is said that “ he stands at the door, and knocks,” Rev.
iii. 20, in the continual tender that he makes of himself and his grace unto our souls. For heisaways
accompanied with the glorious train of his graces; and if they are not received, he himself is not
s0. It isto no purpose to boast of Christ, if we have not an evidence of his gracesin our hearts and
lives. But unto whom heis the hope of future glory, unto them heisthe life of present grace.

Sometimes it may be that He is withdrawn from us, so as that we cannot hear his voice, nor
behold his countenance, nor obtain any sense of his love, though we seek him with diligence. In
this state, al our thoughts and meditations concerning him will be barren and fruitless, bringing in
no spiritual refreshment into our souls. And if welearn to be content with such lifeless, unaffecting
thoughts of him as bring in no experience of hislove, nor give us areal view of the glory of his
person, we shall wither away as unto all the power of religion.

What is our duty in this caseis so fully expressed by the spouse in the Canticles, as represents
it plainly unto the minds of believers, who have any experience of these things, chap. iii. 14, “By
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night on my bed | sought him whom my soul loveth: | sought him, but | found him not. I will rise
now, and go about the city in the streets, and in the broad ways | will seek him whom my soul
loveth: | sought him, but | found him not. The watchmen that go about the city found me: to whom
| said, Saw ye him whom my soul loveth? It was but alittle that | passed from them, but | found
him whom my soul loveth: | held him, and would not let him go.” The like account she gives of
herself, and of her behaviour on the like occasion, chap. v. 2-8.

Thisisthe substance of what by this example we areinstructed unto. The Lord Christ is pleased
sometimes to withdraw himself from the spiritual experience of believers; as to any refreshing
sense of his love, or the fresh communications of consolatory graces. Those who never had
experience of any such thing, who never had any refreshing communion with him, cannot be sensible

N\ of hisabsence; — they never were so of his presence. But those whom he has visited, — to whom
319 he has given of hisloves, — with whom he has made his abode, — whom he hasrefreshed, relieved,
and comforted, — in whom he has lived in the power of his grace, — they know what it is to be
forsaken by him, though but for a moment. And their trouble isincreased, when they seek him with
diligence in the wonted ways of obtaining his presence, and cannot find him. Our duty, in this case,
isto perseverein our inquiries after him, in prayer, meditation, mourning, reading and hearing of
the Word, in al ordinances of divine worship, private and public, in diligent obedience, — until

we find him, or he return unto us, asin former days.

It were well if all churches and professors now would manifest the same diligence herein as
did the church of old in this example. Many of them, if they are not hardened by the deceitfulness
of sin, cannot but be sensible that the Lord Christ is variously withdrawn from them, if ever they
had experience of the power of his presence. Y et are the generality of them far from the frame of
heart here described in the spouse; for they are dothful, careless, negligent, and stir not up themselves
to inquire after him, or his return unto their souls. So was it with Laodicea of old, so was it with
Sardis, and so it isto be feared that it is with many at present. But to return.

Generaly, Christ is nigh unto believers, and of aready access; and the principal actings of the
life of faith consist in the frequency of our thoughts concerning him; for hereby Christ liveth in us,
as heis said to do, Gal. ii. 20. This we cannot do, unless we have frequent thoughts of him and
converse with him. It is often said among men, that one lives in another; this cannot be but where
the affections of one are so engaged unto another, that night and day he thinks of him, and isthereby,
asit were, present with him. So ought it to be between Christ and believers. He dwellsin them by
faith; but the actings of this life in them (as wherever life is, it will be in act and exercise) are
proportionable unto their thoughts of him, and delight in him.

If, therefore, we would behold the glory of Christ, the present directionis, that on all occasions,
and frequently when there are no occasions for it by the performance of other duties, we would
abound in thoughts of him and hisglory. | intend not at present fixed and stated meditations, which
were spoken unto before; but such thoughts as are more transient, according as our opportunities
are. And a great rebuke it ought to be unto us, when Christ has at any time in a day been long out
of our minds. The spouse affirms that, ere she was aware, her soul made her as the chariots of
Ammi-nadib, Cant. vi. 12. It so fell out, that when she had no thoughts, no design or purpose, for

N\ attendance on communion with Christ, that she was surprised into areadiness and willingness unto

320 it. So it will be with them that love him in sincerity. Their own souls, without previous designs or

outward occasions, will frequently engage them in holy thoughts of him; which isthe most eminent
character of atruly spiritual Christian.
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5. The next direction is, that all our thoughts concerning Christ and his glory should be
accompanied with admiration, adoration, and thanksgiving. For thisis such an object of our thoughts
and affections as, in thislife, we can never fully comprehend, — an ocean whose depths we cannot
look into. If we are spiritually renewed, al the faculties of our souls are enabled by grace to exert
their respective powers towards this glorious object. This must be done in various duties, by the
exercise of various graces, as they are to be acted by the distinct powers of the faculties of our
minds. Thisisthat which isintended where we are commanded “to love the Lord with al our souls,
with all our minds, with all our strength.” All the distinct powers of our souls are to be acted by
distinct graces and dutiesin cleaving unto God by love. In heaven, when we are cometo our centre,
that state of rest and blessedness which our natureis ultimately capable of, nothing but oneinfinite,
invariable object of our minds and affections, received by vision, can render that state uninterrupted
and unchangeable. But whilst we are here we know or see but in part, and we must also act our
faith and love on part of that glory, which is not at once entirely proposed unto us, and which as
yet we cannot comprehend. Wherefore we must act various gracesin great variety about it; — some
at one time, some at another, according unto the powers of al our renewed faculties. Of this sort
are those mentioned of adoration, admiration, and thanksgiving; which are those acts of our minds
wherein al others do issue when the object is incomprehensible. For unto them we are enabled by
grace.

One end of hisillustrious coming unto the judgment of the last day is, that he may be“admired
in al them that believe,” 2 Thess. i. 10. Even believers themselves shall be filled with an
overwhelming admiration upon his glorious appearance. Or if the meaning be, not that he shall be
admired by them, but admired in them, because of the mighty works of hisgrace and power in their
redemption, sanctification, resurrection, and glory, it is to the same purpose, — he “comes to be
admired.” And, according to the prospect which we have of that glory ought our admiration to be.

And this admiration will issue in adoration and thanksgiving; whereof we have an eminent
instance and example in the whole church of the redeemed, Rev. v. 9-14, “ They sung a new song,
saying, Thou art worthy to take the book, and to open the seals thereof: for thou wast dlain, and

N hast redeemed us to God by thy blood, out of every kindred, and tongue, and people, and nation;
1 and hast made us unto our God kings and priests: and we shall reign on the earth. And | beheld,
and | heard the voice of many angels round about the throne, and of the living creatures, and of the
elders: and the number of them was ten thousand times ten thousand, and thousands of thousands,
saying with a loud voice, Worthy is the Lamb that was dain to receive power, and riches, and
wisdom, and strength, and honour, and glory, and blessing. And every creature which isin heaven,
and on the earth, and under the earth, and such as are in the sea, and all that are in them, heard |
saying, Blessing, and honour, and glory, and power, be unto him that sitteth upon the throne, and

unto the Lamb, for ever and ever.”

The design of this Discourseis no more, but that when by faith we have attained a view of the
glory of Christ, in our contemplations on his person, we should not passit over as anotion of truth
which we assent unto, — namely, that he is thus glorious in himself, — but endeavour to affect
our hearts with it, as that wherein our own principal interest does lie; wherein it will be effectual
unto the transformation of our soulsinto hisimage.

But some, it may be, will say, at least | fear some may truly say, that these things do not belong
unto them; they do not find that ever they had any benefit by them: they hope to be saved as well
as others by the mediation of Christ; but as to this beholding of his glory by constant meditation
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and acting of faith therein, they know nothing of it, nor are concerned in it. The doctrine which
they are taught out of the Scripture concerning the person of Christ, they give their assent unto; but
his glory they hope they shall see in another world; — here they never yet inquired after it.

So it will be. It is well if these things be not only neglected, because the minds of men are
carnal, and cannot discern spiritual things, but also despised, because they have an enmity unto
them. It isnot for al to walk in these retired paths; — not for them who are negligent and sl othful
whose minds are earthly and carnal. Nor can they herein sit at the feet of Christ with Mary when
she chose the better part, who, like Martha, are cumbered about many things here in this world.
Thosewhose principal designisto add unto their present enjoyments (in the midst of the prosecution
whereof they are commonly taken from them, so as that their thoughts do perish, because not
accomplished) will never understand these things. Much less will they do so, whose work it is to
make provision for the flesh, to fulfil it in the lusts thereof.

They must make it their design to be heavenly-minded who will find arelish in these things.
Those who are strangers unto holy meditation in general will be strangers unto this mystery in a

N peculiar manner.
32 Some men can think of the world, of their relations, and the manifold occasions of life; but as
unto the things that are above, and within the veil, they are not concerned in them.

With someit is otherwise. They profess their desire to behold the glory of Christ by faith; but
they find it, asthey complain, too high and difficult for them. They are at alossin their minds, and
even overwhelmed, when they begin to view hisglory. They are like the discipleswho saw himin
his transfiguration; — they were filled with amazement, and knew not what to say, or said they
knew not what. And | do acknowledge, that the weakness of our minds in the comprehension of
thiseternal glory of Christ, and their instability in meditations thereon, whence we cannot steadfastly
look onit or behold it, gives us an afflicting, abasing consideration of our present state and condition.
And | shall say no more unto this case but this alone: When faith can no longer hold open the eyes
of our understandings unto the beholding the Sun of Righteousness shining in his beauty, nor
exercise orderly thoughts about this incomprehensible object, it will betake itself unto that holy
admiration which we have spoken unto; and therein it will put itself forth in pure acts of love and
complacency.

Chapter V. Theglory of Christ in hissusception of the office of
a mediator — first in his condescension.

Thethings whereof we have thusfar discoursed, relating immediately unto the person of Christ
in itself, may seem to have somewhat of difficulty in them unto such whose minds are not duly
exercised in the contemplation of heavenly things. Unto others they are evident in their own
experience, and instructive unto them that are willing to learn. That which remainswill beyet more
plain unto the understanding and capacity of the meanest believer. And thisis, the glory of Christ
in his office of mediator, and the discharge thereof.
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In our beholding of the glory of Christ herein does the exercise of faith in thislife principally
consist; so the apostle declaresit, Phil. iii. 8, 10, “ Y ea doubtless, and | count all things loss for the
excellency of the knowledge of Christ Jesus my Lord: that | may know him, and the power of his
resurrection, and the fellowship of his sufferings, being made conformable unto his death.” This
therefore, we must treat of somewhat more at large.

N “Thereisone God,” saith the apostle, “and one mediator between God and men, the man Christ
323 Jesus,” 1 Tim. ii. 5. Inthat great difference between God and man occasioned by our sin and apostasy
from him, which of itself could issue in nothing but the utter ruin of the whole race of mankind,
there was none in heaven or earth, in their original nature and operations, who was meet or able to

make up righteous peace between them. Y et must this be done by a mediator, or cease for ever.

This mediator could not be God himself absolutely considered; for “a mediator is not of one,
but God is one,” Gal. iii. 20. Whatever God might do herein in a way of sovereign grace, yet he
could not do it in the way of mediation; which yet was necessary unto his own glory, as we have
at large discoursed el sewhere.

And asfor creatures, there was none in heaven or earth that was meet to undertake this office.
For “if one man sin against another, the judge shall judge him; but if a man sin against the Lord,
who shall entreat for him?” 1 Sam. ii. 25. There is not “any days-man betwixt us, that might lay
his hand upon us both,” Job ix. 33.

In this state of things the Lord Christ, as the Son of God, said, “Lo, | come to do thy will, O
God. Sacrifice and burnt-offerings thou wouldest not, but a body hast thou prepared me; and, lo, |
come to do thy will,” Heb. x. 5, 9. By the assumption of our nature into union with himself, in his
own divine person he became every way meet for the discharge of this office, and undertakes it
accordingly.

That which we inquire after at present, is, the glory of Christ herein, and how we may behold
that glory. And there are three things wherein we may take a prospect of it.

1. In his susception of this office.

2. In hisdischarge of it.

3. In the event and consequence thereof, or what ensued thereon.

In the susception of this office we may behold the glory of Christ, — I. In his condescension;
I1. In hislove.

I. We may behold this glory in his infinite condescension to take this office on him, and our
nature to be his own unto that end. It did not befall him by lot or chance; — it was not imposed on
him against hiswill; — it belonged not unto him by any necessity of nature or condition, he stood
not in need of it; — it was no addition unto him; but of his own mind and accord he graciously
condescended unto the susception and discharge of it.

So the apostle expresseth it, Phil. ii. 5-8, “Let this mind be in you which was also in Christ
Jesus: who, being in theform of God, thought it not robbery to be equal with God; but made himsel f
of no reputation, and took upon him the form of a servant, and was made in the likeness of men;
and being found in fashion as a man, he humbled himself, and became obedient unto death, even

N\ the death of the cross.”
34 It was the mind that was in Jesus Christ which is proposed unto our consideration and imitation,
— what he was inclined and disposed unto from himself and his own mind alone. And that in
genera which is ascribed unto him is kévooig, exinanition, or self-emptying; he emptied himself.
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Thisthe ancient church called his suykatéBaocic, as we do his condescension; an act of which kind
in God is called the “humbling of himself,” Ps. cxiii. 6.

Wherefore, the susception of our nature for the discharge of the office of mediation therein was
an infinite condescension in the Son of God, wherein he is exceedingly glorious in the eyes of
believers.

And | shall do these three things.— 1. Show in general the greatness of his condescension; 2.
Declare the especial nature of it; and, 3. Take what view we are able of the glory of Christ therein.

1. Suchisthetranscendent excellency of the divine nature, that it issaid of God that he “ dwelleth
on high,” and “humbleth himself to behold the things that arein heaven, and in the earth,” Ps. cxiii.
5, 6. He condescends from the prerogative of his excellency to behold, to look upon, to take notice
of, the most glorious things in heaven above, and the greatest things in the earth below. All his
respect unto the creatures, the most glorious of them, is an act of infinite condescension. And it is
S0 on two accounts.

(1.) Because of the infinite distance that is between his essence, nature, or being, and that of
the creatures. Hence all nations before him “are as the drop of a bucket, and are counted as the
small dust of the balance;” yea, that they “are as nothing, that they are counted unto him less than
nothing, and vanity.” All being is essentially in him, and in comparison thereunto all other things
areasnothing. And there are no measures, thereis no proportion between infinite being and nothing,
— nothing that should induce aregard from the one unto the other. Wherefore, theinfinite, essential
greatness of the nature of God, with his infinite distance from the nature of all creatures thereby,
causeth al his dealings with them to be in the way of condescension or humbling himself. Soitis
expressed, Isa Ivii. 15, “Thus saith the high and lofty One that inhabiteth eternity, | dwell in the
high and holy place, with him also that is of a contrite and humble spirit, to revive the spirit of the
humble, and to revive the heart of the contrite ones.” Heis so the high and |ofty one, and so inhabiteth
eternity, or existeth in his own eternal being, that it is an act of mere grace in him to take notice of
things below; and therefore he does it in an especial manner of those whom the world does most
despise.

(2.) It ariseth from his infinite self-sufficiency unto all the acts and ends of his own eternal

N blessedness. What we have aregard unto, what we respect and desire, it isthat it may add unto our
325 satisfaction. So it is, so it must be, with every creature; no creature is self-sufficient unto its own
blessedness. The human nature of Christ himself in heaven isnot so; it livesin God, and God in it,

in afull dependence on God, and in receiving blessed and glorious communications from him. No
rational creature, angel or man, can do, think, act any thing, but it is all to add to their perfection

and satisfaction; — they are not self-sufficient. God alone wants nothing, standsin need of nothing;
nothing can be added unto him, seeing he “giveth unto all life, and breath, and all things,” Acts

xvii. 25. Thewhole creation, in all its excellency, cannot contribute one mite unto the satisfaction

or blessedness of God. He hasit al in infinite perfection from himself and in his own nature. Our
goodness extends not unto him. A man cannot profit God, as he may profit his neighbour. “1f thou
sinnest, what doest thou against him? or if thy transgressions be multiplied, what doest thou unto
him?’ God loseth nothing of his own self-sufficiency and blessedness therein by all this. And “if

thou be righteous, what givest thou him? or what receiveth he of thine hand?’ Job xxxv. 6, 7. And

from hencealso it followsthat all God' s concernment in the creation is by an act of condescension.

How glorious, then, is the condescension of the Son of God in his susception of the office of
mediation! For if such be the perfection of the divine nature, and its distance so absolutely infinite

40


http://www.ccel.org/b/bible/asv/xml/asv.Ps.13.xml#Ps.13.6
http://www.ccel.org/b/bible/asv/xml/asv.Ps.13.xml#Ps.13.5 Bible:Ps.13.6
http://www.ccel.org/b/bible/asv/xml/asv.Ps.13.xml#Ps.13.5 Bible:Ps.13.6
http://www.ccel.org/b/bible/asv/xml/asv.Isa.57.xml#Isa.57.15
http://www.ccel.org/b/bible/asv/xml/asv.Acts.17.xml#Acts.17.25
http://www.ccel.org/b/bible/asv/xml/asv.Acts.17.xml#Acts.17.25
http://www.ccel.org/b/bible/asv/xml/asv.Job.35.xml#Job.35.6 Bible:Job.35.7

The Glory of Christ John Owen

from the whole creation, — and if such be his self-sufficiency unto his own eternal blessedness,
as that nothing can be taken from him, nothing added unto him, so that every regard in him unto
any of the creatures is an act of self-humiliation and condescension from the prerogative of his
being and state, — what heart can conceive, what tongue can express, the glory of that condescension
in the Son of God, whereby he took our nature upon him, took it to be his own, in order unto a
discharge of the office of mediation on our behalf?

2. But, that we may the better behold the glory of Christ herein, we may briefly consider the
especia nature of this condescension, and wherein it does consist.

But whereas not only the denial, but misapprehensions hereof, have pestered the church of God
in all ages, we must, in the first place, reject them, and then declare the truth.

(1.) This condescension of the Son of God did not consist in alaying aside, or parting with, or
separation from, the divine nature, so asthat he should ceaseto be God by being man. Thefoundation
of it lay in this, that he was“in the form of God, and thought it not robbery to be equal with God,”
Phil. ii. 6; — that is, being really and essentially God in his divine nature, he professed himself
therein to be equal with God, or the person of the Father. He was in the form of God, — that is, he

N\ was God, participant of the Divine nature, for God has no form but that of his essence and being;

326 and hence he was equal with God, in authority, dignity, and power. Because he wasin the form of

God, he must be equal with God; for thereis order in the Divine Persons, but no inequality in the

Divine Being. So the Jews understood him, that when he said, “ God was his Father, he made himsel f

equal with God.” For in his so saying, he ascribed unto himself equal power with the Father, as

unto all divine operations. “My Father,” saith he, “worketh hitherto, and | work,” John v. 17, 18.

And they by whom his divine natureis denied do cast this condescension of Christ quite out of our
religion, as that which has no reality or substance in it. But we shall speak of them afterward.

Being inthis state, it is said that he took on him the form of aservant, and was found in fashion
asaman, Phil. ii. 7. Thisishiscondescension. It isnot said that he ceased to be in the form of God,;
but continuing so to be, he “took upon him the form of a servant” in our nature: he became what
he was not, but he ceased not to be what he was. So he testifieth of himself, Johniii. 13, “No man
has ascended up to heaven, but he that came down from heaven, the Son of man whichisin heaven.”
Although he was then on earth as the Son of man, yet he ceased not to be God thereby; — in his
divine nature he was then also in heaven.

Hewho is God, can no more be not God, than hewho isnot God can be God; and our difference
with the Socinians herein is, — we believe that Christ being God, was made man for our sakes,
they say, that being only a man, he was made a god for his own sake.

This, then, isthe foundation of the glory of Christ in this condescension, the life and soul of all
heavenly truth and mysteries, — namely, that the Son of God becoming in time to be what he was
not, the Son of man, ceased not thereby to be what he was, even the eternal Son of God. Wherefore,

(2.) Much less did this condescension consist in the conversion of the divine nature into the
human, — which was the imagination of some of the Arians of old; and we have yet (to my own
knowledge) some that follow them in the same dotage. They say that the “Word which was in the
beginning,” by which all things were made, being in itself an effect of the divine will and power,
was in the fulness of time turned into flesh; — that is, the substance of it was so, as the water in
the miracle wrought by our Saviour was turned into wine; for, by an act of the divine power of
Christ, it ceased to be water substantially, and was wine only, — not water mixed with wine. So
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these men suppose a substantial change of the one nature into the other, — of the divine nature into
N the human, — like what the Papistsimagine in their transubstantiation. So they say God was made
327 man, his essence being turned into that of a man.

But this no way belongs unto the condescension of Christ. We may call it Ichabod, — it has no
glory init. It destroys both his natures, and leaves him a person in whom we are not concerned.
For, according unto thisimagination, that divine nature, wherein he was in the form of God, didin
itsown form ceaseto be, yea, was utterly destroyed, as being substantially changed into the nature
of man, as the water did cease to be when it was turned into wine; and that human nature which
was made thereof has no alliance or kindred unto us or our nature, seeing it was not “made of a
woman,” but of the substance of the Word.

(3.) There was not in this condescension the least change or alteration in the divine nature.
Eutyches and those that followed him of old conceived that the two natures of Christ, the divine
and human, were mixed and compounded, as it were, into one. And this could not be without an
ateration in the divine nature, for it would be made to be essentially what it was not; — for one
nature has but one and the same essence.

But, aswe said before, although the Lord Christ himself in his person was made to be what he
was not before, in that our nature hereby was made to be his, yet hisdivine nature was not so. There
isin it neither “variableness nor shadow of turning.” It abode the same in him, in all its essential
properties, acting, and blessedness, as it was from eternity. It neither did, acted, nor suffered any
thing but what is proper unto the Divine Being. The Lord Christ did and suffered many thingsin
life and death, in his own person, by his human person, wherein the divine neither did nor suffered
any thing at all — although, in the doing of them, his person be denominated from that nature; so,
“God purchased his church with his own blood,” Acts xx. 28.

(4.) It may, then, be said, What did the Lord Christ, in this condescension, with respect unto
hisdivine nature? The apostle tells usthat he “humbled himself, and made himself of no reputation,”
Phil. ii. 7, 8. He veiled the glory of his divine nature in ours, and what he did therein, so as that
there was no outward appearance or manifestation of it. The world hereon was so far from looking
on him asthe true God, that it believed him not to be a good man. Hence they could never bear the
least intimation of his divine nature, supposing themselves secured from any such thing, because
they looked on him with their eyes to be aman, — as he was, indeed, no less truly and really than
any one of themselves. Wherefore, on that testimony given of himself, “Before Abraham was, |
am,” — which asserts a pre-existence from eternity in another nature than what they saw, — they

N werefilled with rage, and “took up stonesto cast at him,” John viii. 58, 59. And they gave reason
328 of their madness, John x. 33, — namely, that “ he, being a man, should make himself to be God.”
This was such athing, they thought, as could never enter into the heart of a wise and sober man,
— namely, that being so, owning himself to be such, he should yet say of himself that he was God.
This is that which no reason can comprehend, which nothing in nature can parallel or illustrate,
that one and the same person should be both God and man. And this is the principal plea of the
Socinians at this day, who, through the Mohammedans, succeed unto the Jews in an opposition

unto the divine nature of Christ.

But all this difficulty is solved by the glory of Christ in this condescension; for although in
himself, or his own divine person, he was “over all, God blessed for ever,” yet he humbled himself
for the salvation of the church, unto the eternal glory of God, to take our nature upon him, and to
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be made man: and those who cannot see a divine glory in his so doing, do neither know him, nor
love him, nor believe in him, nor do any way belong unto him.

So isit with the men of these abominations. Because they cannot behold the glory hereof, they
deny the foundation of our religion, — namely, the divine person of Christ. Seeing he would be
made man, he shall be esteemed by them no more than a man. So do they reject that glory of God,
hisinfinite wisdom, goodness, and grace, wherein heis more concerned than in the whol e creation.
And they dig up the root of all evangelical truths, which are nothing but branches fromit.

It istrue, and must be confessed, that herein it isthat our Lord Jesus Christ is“astumbling-stone
and arock of offence” unto the world. If we should confess him only as a prophet, a man sent by
God, there would not be much contest about him, nor opposition unto him. The Mohammedans do
all acknowledge it, and the Jews would not long deny it; for their hatred against him was, and is,
solely because he professed himself to be God, and as such was believed on in the world. And at
this day, partly through the insinuation of the Socinians, and partly from the efficacy of their own
blindness and unbelief, multitudes are willing to grant him to be a prophet sent of God, who do
not, who will not, who cannot, believe the mystery of this condescension in the susception of our
nature, nor seetheglory of it. But takethisaway, and all our religionistaken away withit. Farewell
Chrigtianity, as to the mystery, the glory, the truth, the efficacy of it; — let arefined heathenism
be established inits room. But thisisthe rock on which the church is built, against which the gates
of hell shall not prevail.

N (5.) This condescension of Christ was not by a phantasm or an appearance only. One of the
329 first heresies that pestered the church immediately after the days of the apostles was this, that all
that was done or suffered by Christ as aman were not the acts, doings or sufferings of one that was
truly and really aman, but an outward representation of things, like the appearance of angelsinthe
shape of men, eating and drinking, under the Old Testament; and suitably hereunto some in our
days have spoken, — namely, that there was only an appearance of Christ in the man Jesus at
Jerusalem, in whom he suffered no more than in other believers.® But the ancient Christians told
those men the truth, — namely, that “as they had feigned unto themselves an imaginary Christ, so

they should have an imaginary salvation only.”

But the true nature of this divine condescension does consist in these three things.—

1. That “the eternal person of the Son of God, or the divine naturein the person of the Son, did,
by an ineffable act of his divine power and love, assume our nature into an individual subsistence
in or with himself; that is, to be his own, even as the divine nature is his.” This s the infallible
foundation of faith, even to them who can comprehend very little of these divine mysteries. They
can and do believe that the Son of God did take our nature to be his own;